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MODERN THOUGHT AND CATHOLICISM 

PAUL GAUGUIN 

 

Translator’s Introduction 

Stamos Metzidakis 
 

Like other celebrated painters, writers, and musicians, Paul Gauguin is associated with several 

different schools and trends. Meetings of creative individuals who exemplified such movements 

in France began to occur regularly in the 17th and 18th centuries. These so-called “salons” were 

frequently hosted by influential upper-class women, including Madame de Rambouillet, Madame 

du Deffand, Madame Roland, and Madame de Condorcet. After the French Revolution, however, 

such get-togethers—more often hosted by male writers, as it happened—continued, and indeed 

increased. In many cases they were made possible by the widespread cultural impact of the rising 

bourgeoisie; greater mobility, professional opportunities, and venues for literati from more 

diverse backgrounds; and a growing anti-aristocratic or “republican” spirit of democracy. 

Post-1789 gatherings like these were similar in some respects to today’s highbrow book 

clubs. The artists in question actively debated ideas, styles, and techniques that critics and 

historians use to characterize that period’s main aesthetic currents. In (approximate) 

chronological order we first come to Romanticism; the movement’s writing practices and 

theories were discussed at Le Cénacle, an influential circle first headed by Charles Nodier and 

afterward Victor Hugo. Next came realism and its eventual extension, naturalism; these meet-ups 

were animated by now-canonical authors including Gustave Flaubert, Guy de Maupassant, and 

Émile Zola. More or less overlapping with the latter two -isms we must also mention 

Parnassianism, best represented by Théophile Gautier, Leconte de Lisle, and Théodore de 

Banville. Finally, symbolism arrived thanks to such (in)famous figures as Charles Baudelaire, 



Paul Verlaine, Arthur Rimbaud, and Stéphane Mallarmé. Each Tuesday the latter poet hosted a 

salon known simply as Les Mardis. Yet some of the best-known novels, verse collections, and 

plays composed by these authors and their cohorts have also been classified or presented as 

examples of more than just one of these movements, depending on when they were published 

during their careers. As serious scholars recognize, critically pigeonholing artists into tight, leak-

proof categories is always a risky business.  

Likewise, while cultural historians sometimes link Gauguin to symbolism, they also 

connect his unique art to postimpressionism, fauvism, cloisonnism, synthetism, primitivism, and 

cubism—that is, to the rise of modernism itself. There can be no doubt, in fact, that Gauguin was 

continually interested in exploring ever more modern forms of representation and expression. As 

his career unfolded, this interest in newer forms began to include not only new pictorial 

techniques, styles, and subject matter, but also literary ones. So, just as Hugo, Gautier, 

Flaubert—and still later in the century, Pierre Loti and Paul Claudel—found inspiration in so-

called “oriental” or “exotic” people and places to produce significant works such as Les 

Orientales, Emaux et camées, Salammbô, Han d’Islande, and Connaissance de l’Est, 

respectively, Gauguin did too, in Tahiti and elsewhere. It is hardly surprising that in the quest for 

originality, for his own identity as an artist, he came to feel the need to explain his artistic and 

intellectual development to an audience wider than that of painters alone. He did this relatively 

late in life by creating what turned out to be hybrid-like writings: texts that cannot always be 

properly described as well-wrought or complete books. His eventual divorce, long absences from 

Europe, and questionable relationships with young, colonized women abroad, seem to have 

exacerbated this anxiety to articulate and justify his art and thought to others.  



The online text translated here, with its accompanying illustrations and drawings, exhibits 

these trends, which are also evident in his Noa Noa and Avant et après. For this reason, readers 

of L’Esprit Moderne et le Catholicisme must appreciate from the start that Gauguin’s late 

writings are never “simply” polemical essays, such as Zola’s series of pro-Dreyfus articles 

“J’accuse.” Neither are they sociopolitical tracts, like those composed by Saint-Simon or his 

grandmother Flora Tristan. Nor do they function as illustrated books à la Gustave Doré or 

Honoré Daumier. Nor, finally, can we understand them as tightly structured, philosophical 

apologies, theological treatises, or poetic manifestoes. Instead, Gauguin’s text here borrows 

heavily from each of these discourses and literary genres. To comprehend so unusual a 

discursive mixture, we must therefore introduce the notion of syncretism (even if some critics 

prefer the term “eclecticism”). We opt for the first term here, however, because of its two 

meanings. First, “syncretism” denotes an amalgamation or merging of different religions, 

cultures, or schools of thought. Gauguin’s act of bringing together is perfectly visible throughout 

his text. But a second relevant meaning of the term, as utilized in the field of historical 

linguistics, refers to the ways that words within similar grammatical categories collide and merge 

throughout a language’s evolution. Two examples of this kind of syncretism in English may be 

seen in the simple phrase I’ll, which can stand for both I shall and I will (even though, 

admittedly, they don’t signify the very same action). Or how the word put may be interpreted as 

being either in the simple past, the present tense, or its past participle form, depending upon the 

context. Similarly, Gauguin’s entire text aims to amalgamate diverse cultures, religions, belief 

systems, and languages, while simultaneously showing us how key historical figures, words and 

phrases from Sanskrit, Ancient Greek, Persian, Egyptian, and Hebrew traditions—not to mention 

modern scientific discoveries—collide with, morph, and derive from one another.  

https://www.google.com/search?sa=X&biw=1680&bih=945&q=amalgamation&si=AMnBZoFOMBUphduq9VwZxsuReC7Y2LGnb29ntEKcTFb9hZl3c3ln6W5Oaku7MGkPRQxKCRihnExBDg_PaumXyvqTeZD7lq8dJAgwNCaW8Pt8vLioIuu5olE%3D&expnd=1
https://www.google.com/search?sa=X&biw=1680&bih=945&q=religions&si=AMnBZoFEI0LGJdD1jElhAGFwRnmovIOcjTnft83sinzqkdIG_ksG5xvCwZ2F_-kY3Vds3qBezy0JdEvXlQ0BnsL_-EN_dTPv8g%3D%3D&expnd=1
https://www.google.com/search?sa=X&biw=1680&bih=945&q=merging&si=AMnBZoFHF1DJLZWpTBtQDK262RMp-3tX1VnY7aKiri5T2S22wZaodvFiFzZq8falhdyYc_nUFChYNZNup0RD_b2fyND9S0ONrQ%3D%3D&expnd=1


Still, it is equally true that, as a whole, 19th-century French literature witnessed a 

veritable explosion of new types of writing. Beginning with its valorization of themes, 

characters, and plots different from those of much earlier European literature, this increasingly 

revolutionary language gave rise to many original forms. Among them are hundreds of widely 

read novels and short stories featuring criminals, prostitutes, unscrupulous social climbers, 

scandalously “liberated” women, as well as marginalized and excluded groups like homosexuals 

and the mentally ill. We also discover startling innovations such as prose poetry, blank or free 

verse, and highly provocative plays, like Alfred Jarry’s contemporary Ubu Roi (performed in 

1896, just before Gauguin began composing the present text) or Maurice Maeterlinck’s Pelléas 

et Melisande (1893). To translate Gauguin accurately here, then, we propose a syncretic 

translation: One that is neither consistently literal; nor merely technical, scientific, philological, 

or theological; nor completely “literary”; but rather a combination of all of these types of 

translations. After all, the author himself opposes too literal a reading of the extraordinarily 

varied references constitutive of his finished product. In quasi-symbolist mode, Gauguin instead 

seeks to have us go beyond the mere denotation of his words and never be satisfied exclusively 

with dictionary meanings. Rather, his goal is to free up our imaginations, to make us see what 

else is suggested by merging a variety of trans-historical, trans-cultural discourses into an 

essentially new one. He wants us to try harder to recover what all-too-frequently remains unseen 

or unspoken in them.  

Consequently, as translation theory has continued to evolve since Walter Benjamin’s 

1921 essay “The Task of the Translator,” we cannot pretend to provide a definitive or exhaustive 

version of Gauguin’s work. Our own “effort” here—to borrow his opening term—consists of 

hewing as close as possible to the original. This type of effort takes into account the drawings in 



work’s the margins and on its outside covers, as well as his repetitions, odd spacing, run-on 

footnotes and sentences. In this manner we have attempted to translate the syncretic richness of 

our artist’s “intention” (Benjamin’s concern) while strictly respecting the letter of the work. 

Yet another reason to proceed in this way is because from the outset the form of 

Gauguin’s text frequently mirrors its content. A telling example of this mirroring appears in his 

dedication when the thrice-repeated past participle “born // né” is repeated by the three-question 

title he eventually applies to perhaps his most famous painting: “Where are we from? What are 

we? Where are we going.” In both instances it is almost impossible not to suspect an allusion to 

one of Catholicism’s central tenets: the tripartite nature of God, the Trinity, i.e., the Father, the 

Son and the Holy Spirit, or in Latin, De Deo uno et trino. Different parts of these sentences 

thereby appear to evolve from and merge with each other. 

Like some hybrid stylistic form staging its own organic transformation, Gauguin’s 

technique foreshadows other arguments in his text about key stages of evolutionary progress: 

how animals, for instance, slowly but surely rise up the ontological ladder; how humans move 

closer to an utopian society; and how science becomes more empirical, less theological, etc. As 

someone who received a solid Catholic education and then turned against many of the Church’s 

rites and practices, Gauguin could not have escaped his early school training in writing, as his 

text’s rhetorical structure amply shows. At the same time, though, his remarkable combination 

and adaptation of heterogeneous discourses, belief systems, and cultures clearly allowed him to 

update, expand, and, ultimately, better tailor Catholic history and theology to fit the modern 

mind.   

Stamos Metzidakis, NYC, April 2023 

  



 

{separate dedication page, glued into front of the manuscript} 

 

To Charles Morice,1 an offering born of a whim, a whim born of an instinct, an instinct born in a 

mysterious earlier era – 

 Along large paths, thorns, nettles: and all around, gardens – the flowers are delighted and 

seduce you with so many caresses collected in bouquets – fairies command them without 

divulging their mysterious intentions ornaments of gods and men. Pensive, one thinks,2 the eye 

sails along on the bases of gigantic architectural structures; the Gods, some men too, have 

sculpted their images and dreams 

 And this turns into infinite detours, a labyrinth in which beauteous thought loses itself, 

safely. 

Are we or are we not? (To be or not to be). Joys and sorrows (they’re all the same) – 

asleep and awake, life and death. Living again also. A mad rush into space. Minerva is bored, 

others play tricks on her – It’s Jehovah! It’s the son. There’s the ascension, then the fall. Life 

without end, labor – thought is a burden, but a deliverance as well –  

Where do we come from? What are we? Where are we going?3 The eternal problem 

which punishes us for pride – 

O Pain, you are my master –  

How cruel you are, Fate and, forever vanquished, I rebel: Reason stays, crazy no doubt 

but alive – 

That’s when the great foliation4 commences – 

        P. Gauguin  
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{small drawing at upper left of page} 

Where do we come from? What are we? Where are we going? 

_________________5 

Ineptitude and natural indifference, joining together to contribute to the dictates of social reform, 

social regeneration, humanitarian regeneration, corresponding to the purpose of our destiny, are 

exaggerated in their mortal natural sense, and can delay for a more or less long time, impede the 

humanitarian regeneration foreseen by biblical men , which they described as being from the 

realm of God, and which is called forth by all our progressive and idealistic aspirations. 

That we are at this time of humanity’s regeneration in a transitional phase somewhat like that of 

Jacob fleeing Esau and fighting the angel he doesn’t recognize – we, fleeing Catholic 

Pharisaism6 and battling in insufficiently dissipated darkness the unknown Christ, unappreciated 

in his true meaning due to a previous disfigurement; it is no less true that our complete 

regeneration, our resurrection from among the dead , needs us, for its attainment, to appreciate in 

their natural and rational, true meaning Christ and his doctrine, corresponding so exactly and 

even in grandiose fashion the ideal and scientific inspirations of our nature, altered by indefinite 

progress, corresponding to the highest conceptions of our destiny.7 It {our resurrection} needs to 

follow the path thus recognized as regeneration, as progressive transformation for everyone 

based on this individual type of historical realization scintillating with the ideal.  

Besides, the natural force of things slides downward more and more in its logic, drags us 

into it; leads us inevitably through the scientific and philosophical understanding of things, more 

and more developed through a love of progress and an appreciation of its ever more 

preponderant advantages. 

We are no doubt in this time of scientific evolution predicted in the Bible, when it says: 

“Nothing now hidden will remain so, and whatever is said secretly in someone’s ear, shall one 

day be preached from  
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The roofs – Gospel of St. Luke – 

In the face of the perpetual problem thus posed – 

Where do we come from? What are we? Where are we going? what is our rational, 

natural, ideal destiny? What are the conditions for its realization or the law, the system by which 

individuals and whole societies accomplish it? – This problem in modern times must nonetheless 

be resolved by the human Mind in order to find its way, to walk confidently towards the future, 

not trip, go astray or backwards; and always following that wise advice of wiping the slate clean 

of any earlier tradition; to submit everything to comprehensive scientific, philosophical 

examination, to sound out and envision it straight on so as to understand it. 

 To neglect nothing about what this problem of nature and ourselves implies it is 

important to consider seriously – (If only as an indicator) – that doctrine of Christ in its natural 

and rational meaning, which thereby freed from the veils covering and deforming it, appears in 

its true simplicity as well as full of grandeur with such an intense projection of light onto the 

solution to the problem of our nature and fate. 

“Those who have mindlessly respected only Religion’s ceremonies, state the Vedas, have 

fallen into thick darkness.”  

This text indicates that already in the earliest times in Antiquity in the Brahmanic religion 

of the Hindus, like that of the Jews, there was a contradiction -- between the rational, 

philosophical, truly  

religious, and beneficent content and the deceptive devotional form and practices exploited by 

religious hypocrites who, satisfied with the mere surface of things,  

 

  



(p. 3) 

cared little about a philosophical content they didn’t comprehend, and which surely in their 

ignorance, they taught in their own distorted fashion. 

Those exploiters of religion, whether Pharisees or Jesuits, they’re all alike, though they 

have different names: they’re the same men who without any conviction, with similar appetites, 

ambitions, and egotistical passions, change masks with the times, circumstances, and needs. But 

in evoking the philosophical concepts of the Ancients modern science need not take into account 

suspect interpretations of these illegitimate representatives of old religions; it must scrutinize the 

actual content of the philosophical doctrines they contain more or less hidden, veiled. This -- is 

the case for them all; as much for Christ’s religion as for that of the Hindus or Egyptians. 

Modern Society, after freeing itself with infinite pains from the oppression, debasement, 

stupidity of the theocratic reign of the priest, of the sacerdotal caste system called the Catholic 

Church, has conflated (this is undeniable) with the same repulsion Christianity and the Catholic 

Church, which it claimed was its genuine identity, its infallible, privileged, traditional interpreter, 

whereas we already saw above, this was nothing but a doctrinal misinterpretation, one practiced 

against the grain – 

Its irrational, absurd supernaturalism; its unjustified, authoritarian dogmatism, its violently 

repressive theocratic regime; its profane sect of idolatrous, superstitious, Pharisaic, devotional 

practices, pointed out and described in advance by the prophets, by Isaiah, Ezekiel, Hosea, 

Daniel, by the apostles  
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and Christ himself, impossible to confuse with true Christianity. The divorce between modern 

society and the latter thus rests on a misunderstanding stemming from the Catholic Church’s 

falsifying and audacious deception to which it is important to which it is important to do justice, 

all the more so as Christ’s true doctrine has very many affinities and conforms so well with the 

principles and aspirations of modern society, that it is called to be united with it in a complete 

fusion of higher identification –   

Basically, whenever modern society proceeds from free examination, from free thought, 

dispenses with earlier tradition, and accepts only that which reason admits, that which conforms 

to the expressions, to those laws of nature one can observe, demonstrate and affirm by facts: – In 

what way can true Christianity, released from the Catholic envelope that distorts it, possibly be 

opposed -- to these principles?  

Is it not the case that the same principles, which inspired the Biblical prophets in the texts 

cited above to state that the soul derives no benefit in the absence of real knowledge, that the 

people will perish because they are stripped of knowledge, that any claims of priesthood shall be 

removed whenever the priest denies science knowledge?  

          – In the presence of these expressed parables, derived from materially significant, 

superficial, and obvious supernaturalism, is it not the same Bible which alerts us against such 

surface meaning, and which advises the wise to seek out instead the figurative, naturally 

signified, enigmatic meaning, the life-giving spirit? 

 This is what the Bible clearly shows in other explicit texts, as when in alluding to these 

parables, St. Paul says that at first this meaning gives 
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 to those who do not understand merely a milk-like food, like that given to small children, then, 

afterwards more solid food that can be assimilated, a lesson in intellectual nourishment, one 

appropriately adapted to the development of the initiate’s intelligence? – that makes Christ say 

he explained these parables to his disciples?8 in a sense, then, which could only be 

comprehended rationally. 

 – And what Isaiah, Ezechiel and Daniel, Christ and his apostles say too as we have also 

seen about this profane Pharisaic sect which substitutes for the true sect, does that not conform to 

what modern society both likes and dislikes about these Pharisaic practices?  

 Christ’s principle of the brotherhood of man that whosoever wishes to be first must serve 

all people, something he consecrated in practice in a primitive form9 of sensory appreciation by 

washing his apostles’ feet himself, presenting himself as the firstborn of a newly reborn 

humanity as the first among several brothers seeking to exclude this sentiment from his 

conception of idealism even to the point of agony while forgiving those who victimized him; Is 

this principle not in keeping with the most essential original establishment and construction of 

social unity through humanitarian, patriotic, family-centered, devoted, conciliatory, life-

affirming harmony? implying all subsequent developments of similar {social} organization – Is 

it not the principle which consecrates the free born man socially as a citizen in a sovereign 

democracy, with equal rights for all, governed by universal suffrage, under a system of 

intelligence that reconciles the determination of parliamentary and elective majorities whose 

decisions are always temporary, so as to guarantee the right of appeal by minorities through new 

elections, to correspond to the ways everyone sees things, to progressive conceptions 
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 of ideas, reforms, an ideal to be realized, as it is better and better understood, the feeling of 

fraternal inspiration. Between these principles of Christian fraternity and modern democracy, of 

free citizens ruled by the same laws of equality, are there not affinities, understanding, natural 

accord in the avoidance of dissidence, conflicts; a sense of unity, identification as 

complementary elements of social organization?  

And when modern society timidly formulates all the ideals it aspires to attain, under the 

characteristic but still vague name of progress, in the moral, intellectual sense of humanitarian, 

personal well-being, and of the material adaptation of the globe subject more and more to the 

intelligent, transformative action of men; this vague conception of progress that is still full of 

uncertainties and hesitations; 

 Has this vague notion of progress not been superseded by the doctrine of Christ placing 

the ideal to be realized by humanity in the incommensurable perfections of divine nature, with a 

power of assimilation consonant with human nature as it conceives them? With Christ presenting 

himself as the individual type of these already acquired and in no way supernatural perfections; 

steadily advancing on an indefinite path of expansion into their entire understanding, in the 

rational sense of comprehension, philosophical.10 --  

 It must also be said, Christ understood present life on earth as but a preamble, a transitory 

because temporary stage of life; but one having to lead to a later life of pure spirituality in which 

the realization of these perfections with all the degrees of happiness it implies was supposed to 

end, forever occurring indefinitely. 

 Before that this same understanding was already formulated by the Buddha when he 

conceived of life in its entirety as different, successive states of being ultimately leading to 

Nirvana as the final stage existing  
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in the infinite. 

 Were one to take the doctrine literally, therefore, that a soul completely liberated from its 

material hindrances becomes pure spirit having Eternity in front of it,11 of what use to it are its 

successive stages, its successive progression? At that point one clearly sees the absurdity of the 

Doctrine’s meaning – the soul’s Immortality – taken literally.  

In purely philosophical modern spiritualism it appears that after having had a vague 

understanding of the soul’s immortality, people settle for that provisionally, indecisive as to how 

to reimagine the next life simply as the divine transformation of pure spirituality of our present 

soul.  

 As for any previous life of ours it {modern spiritualism} seems to have retained a prudent 

reticence as in the transition between the presentation of its parables to their explanation. But 

when Solomon says “Who knows whether the souls of animals descend below, whether the souls 

of men rise up high; when the Bible also tells of Jacob’s ladder reaching from earth to heaven 

and that God’s angels climb up or go down it, one might formulate problems at the proper time12 

wonder whether he did not already envision the question, leaving the formulation of any related 

problems to another time.    

 But the backward materialists of modern science on the march (under the influence -- one 

must say -- of their defiance and aversion to mysticism and Catholic theocratic, theological 

dogmatism) burying themselves in {settling for?}13 the earliest common, traditional impressions, 

just like Catholics do for their own dogmas, without reflecting that, by reacting with outrage, one 

risks slipping from Charybdis to Scylla;14 materialists smile whenever they hear tell of a 

corporeal or disembodied soul, saying that nobody has yet seen one with a magnifying glass or 

the naked eye, forgetting that, likewise, neither has anyone 
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yet observed with a magnifying glass or the naked eye atoms of air or any other vaporized 

matter, which are all imperceptible in isolation, and become observable only when they more or 

less gather together, thereby manifesting, expressing themselves overall together, as a body, 

outside of which matter that is perceptible, palpable as a substance would be devoid of any 

reality whatsoever, since these are its substantive, constitutive elements, {which} generating or 

destroying it depending on whether they get closer to each other or move farther apart, gather 

together and appear or vaporize and disappear. 

 In reality, therefore, matter is not a being, a substance, but rather a collective form, a 

multitude, a dissolvable aggregate, something simply incidental, temporary, perishable, like any 

actual, phenomenal form, emanating from substantive potentiality, from a theoretically ever-

lasting Being; and whose atoms alone represent its substance, the only true beings, but as 

substantive, indivisible, limitless, simple individuals; indissoluble, also imperceptible in 

isolation, which theoretically can be identified in this state with that simple animated individual 

called The Soul. 

 When these atoms unite to take on even a solid form, all they do is to manifest together as 

a body the indestructible consistency of their substantive reality, {being} in theory devoid of any 

extent; 

 It’s in this false view of the materialistic conception of substance (of extended substance 

that is even infinitely divisible according to them) that materialists, acknowledging within an 

animate corporeal organism only the matter of which it is composed, have claimed that soul-

related15 phenomena observed in these organisms came from  
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matter itself (not taking into account the self’s observation of it in its simple inner awareness) 

“saying that only differences in the types of organs differentiated these phenomena; and as 

ordinary people accepted, that it was the skin, the flesh endowed with a tactile sense, that it was 

the eye which saw, the ear that heard, the brain that thought that it was the eye that saw desired 

and also undoubtedly feared, hoped, loved, hated, etc. ... 

 But with anatomical and physiological science casting some light on these mysteries, 

minds were changed; it was accepted that nerves alone, nerve centers were the generative cause 

of such sensations, and presided over spontaneous movements and in line with their own special 

organism were the nerve centers of vision, hearing, smell, taste, thought and will; and then, at 

last, in the wake of later studies, all these nerve centers ended up connecting to each other, 

concentrated in a single, convergent, pivotal center, the vital node,16 one no bigger than the head 

of a pin, according to Flourens,17 situated between the brain and the upper extremity of the spinal 

cord -- It was in this simple cell of the vital node, the main generative principle of organic and 

soul-related life, then through the over-arching influence of the nervous system that all 

sensations converged, and from whence came forth all spontaneous movements of the body, the 

vivification of internal organs, where the principles governing the organs of vision, hearing, etc. 

lead back .… and of the brain’s operations rely, and which through its destruction, instantly 

annihilates all soul-related and organic life.  

 This concentration of all soul-related and organic life in the vital node, identified with a 

simple cell from which one may infer that the entire evolutionary development of the organism 

proceeded, similar to that of an ovular cell, just as it does from  
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the driving, animating cell established by physiological and anatomical science, seems to 

confirm the animists’ doctrine who conceive of the soul as an organism’s generative principle.18 

Indeed, the soul considered as originally inhabiting the life-giving and ovular cell of the vital 

node; may be seen as the formative agent of the embryonic instinct of the organism as the 

formative adaptive agent acting in tandem with its aspirations, needs, elements drawn from the 

generative ovular environment in order to form all the organism’s special organs, to adapt them 

together, for the same power of subordination by which, once all these organisms are formed, it 

places moves each of them individually or together; by which -- by means of feeding or 

excreting it completely renews their very substance, including the bones, with a new re-

adaptation of the alimentary elements to the various organs. -- This re-adaptation forming anew 

the entire nervous and muscular systems, which appear before any organic surplus and in direct 

relation to their formation {as} agents of transmission of correlations; generative, soul-related 

influences, life-giving for the continuous formative re-adaptation of organs, for their individual 

and general revitalization. 

The soul thus constitutes within its own body, within its simple, specific virtuality, in its 

instinctual self and to the extent of its special power of subordination, constitutes the generative 

center of its entire organism, the point around which, like the systems of blood circulation and 

excretion, all the temporary elements of the organism’s formation gravitate, which function and 

live, like the organism, only because of It, through its soul-related muscular, nervous influence. 

Even the heart, from whence  
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blood circulates, as well as the other internal organs with various functions, acting in their 

special function only under muscular nervous influence, converge on both the vital node and the 

Soul which is its central principle of animation and vitalization. 

 The soul’s driving force on its corporeal body, consecrated and explained so to speak by 

the unitary concentration of the organic and nervous system and defined by the physiological and 

anatomical science observed by it; sheds a kind of complementary instructive light on the 

question of the formation of living organic species, which are animated, through their mutually 

connected evolution, which is studied and particularly developed by the materialists; but not as 

they understand it. 

The latter, convinced that the life of the soul derives from the body’s substance, that soul-related 

faculties are engendered by previously formed organs, like thought by the brain, with its 

greatness depending on greater numbers of convolutions on the brain;  

instead of seeing these organs as formed by an active subordination and an adaption 

emanating from the soul; the entire organism, in a word, thus formed by it, serving as an 

instrument and providing its material plasticity -- The materialists offer an illogical explanation 

for the formation of an organism, and so, when attempting to comprehend and explain the 

evolution of species, they completely ignore (poorly understanding) the important, even 

indispensable influence of this factor when combined with the corresponding influences in the 

environment; the latter then become insufficient to provide the desired explanation.  
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 There’s more. If instead of considering the life of these animate organisms within the 

boundaries of their currently perceptible, mortal form, like meteors emerging from nothingness 

when they are born and appear more incoherent without meaning, they considered it more like a 

living, transitory form of the soul animating these organisms, the meaning of these living beings 

would become quite different. Indeed, by living temporarily in a particular organism, the soul 

develops there its soul-related faculties through their application, and by the gymnastics of life; 

and when this particular organism dissolves -- since the soul survives the organism, it turns into a 

seed, superior to the species of which it was a representative, and able via metamorphosis upon 

metamorphosis, to climb, in a general life, all the ever-higher levels that the soul’s life includes 

until it reaches its definitive blossoming, since this is the law governing any living being within 

its own particular species. 

 For this is a natural conception, one consistent with the imperishable nature of the soul as 

a substance that is always able to exercise once again its faculties; consistent also with the 

probable conditions of its soul-related evolution. 

 The evolution of animate organic species is expressed as a general life in harmony with 

their substantive imperishability and whose ascending steps indicate, via transitory individual 

forms, the phases, ages, and stages of this general life. The animate individuals or souls 

representing these organisms thus evolve through the use of their faculties, from the simplest, 

tiniest limit of animate or animal life to the highest. Their organism, whether human or other, 

represents only the adult stage which characterizes their species – their pure Spirit. Do the words 

of Ecclesiastes: 

 “Who has ever known whether the Spirit of Adam’s children  
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rises up, and whether that of the animals descends? not seem to ask about the general 

philosophical meaning of life for all animate beings? Note too how much this same question 

resembles the character of philosophical research that contradicts the trenchant dogmatism of the 

Catholic Church. The parable of Jacob’s ladder rising from the earth up into the sky, which the 

angels of God climb up or down, step by step, also resembles this ascent and descent by degrees 

of life’s lowest to highest forms, proportionate to the active or passive use of their faculties, to 

real tendencies, diminishing or advanced; to their merit or shame.  

The Hindu idea of metempsychosis,19 which Pythagoras borrowed from them and taught 

in Greece, also shows how ancient this conception of general life and human and animal souls 

was, for it too included this notion of a graduated ascent.  

 In accordance with what comes before, it is the soul that forms its organism; it produced 

the evolution of animate organisms that form species, which we place into graduated categories 

of class, genus and species, based on analogous or distinctive characteristics. Transformative 

modifications of the tiniest and most primitive species to higher ones, including the highest, man, 

have occurred through a combination of soul-related influences and those of the surrounding 

environment. 

          From the microscopic monad to man, we see this gradual act of appropriation; of 

adaptation, which develops through a gradual individualization into increasingly  
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specified and perfected organisms. At the top lies the most perfect, man, who embodies them all 

in higher fashion. 

 This general life in which everyone participates, from the tiniest limits of which all 

beings move towards an ideal fate; general life thus constituted and conceived explains 

everything in an accurate, comprehensive and rational manner -- 

 Scientific progress, which has already somewhat shaken the materialists’ conception of 

matter, of the soul’s substance, of the life of the soul, even of the evolution of species of animate 

organisms, will one day transform and lead them to the more rational ideas of the spiritualists. 

 But the latter, who are timid in their current investigations, which are inspired by 

traditional, albeit non-theological, views, limit themselves within the inner awareness of the self, 

with a view towards simple psychological analyses, also need to be stimulated or transformed by 

the more extensive aspirations and philosophical understandings of the Modern Mind, in order to 

be equal to the problems raised in this time of scientific renovation; problems they seem not to 

dare to address, or of which they are not even aware. 

 Thus, after having defined the Soul in its substantive and soul-related simplicity of the 

self and recognized its immortality, figuratively speaking, its future condition as a living 

spirituality; they do not dare, so to speak, broach the subject of its subsequent life, whose 

meaning has been boldly formulated in Christ’s doctrine, with an immense significance and that 

philosophic understandings can aim to define still further. 

 As for the previous life of the Soul, prior to its human incarnation, in previous organic 

forms, they do not  
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raise this question at all, and seem unaware of it even though the ancient idea of metempsychosis 

could well suggest it to them; but this idea, distorted by the incorrect suppression of its ascendant 

meaning has come to be seen as idle, no longer meaning anything but indiscriminate 

metempsychosis.  

 In considering all the intermediary terms between high and low animality as well as virile 

spirituality, we now face a remaining problem which raises itself, in spite of everything else; that 

of the Soul’s existence prior to the duration of the animate life of a microbe, of animate life 

which even manifests itself “beyond” this duration, in a tiny shape also found in algae spores. 

 Before appearing in such rudimentary and ancient forms, where did the Soul reside? 

What existence did it have? Or was it then merely some kind of undying substance, an inactive 

virtuality, in seed form? 

No doubt it was batted around among atoms20 that were gathered or moving around it, 

like some aggregate in the middle of them, like another atom, one might say. This may also be 

the case ever since the terrestrial globe on which it resides was constituted until the end of the 

geologic eras when the first living organisms appeared and were produced -- All the souls found 

in living organisms, from the simplest animal up to and including man, necessarily had the same 

original condition – Yet here enters another idea: Could it be that in this prehistoric time these 

souls were in fact not atoms, later transformed by the rise, the development of their soul-related 

and then more highly spiritual faculties? With all beings, theoretically  
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in some material shape, being identically composed of virtual, simple nomads {sic, for 

monades}21, atoms within souls: – Couldn’t nature in its progressive evolution of species give 

rise by this fact alone to a simple actual individuation,22 as a transformation of the materiality of 

power into the spirituality of power; a transformation of the sensationless, inert atom, first 

stripped of any soul-related life, into a then sentient atom, becoming finally a soul endowed with 

life.  

 The history of the atom, along with that of the soul, would thereby become the history of 

one and the same being at two different ages; with nature thus expressing itself in its living, 

essential unity, in a general and individual development of an identical universal life, evolving 

from the atom to pure spirit, in the infinite, eternal immensity of time and space. 

This manner of seeing things lies so far outside of our general, traditional, and restrained 

way that we don’t dare dwell on it and after removing the barrier separating animal and human 

souls we dare not go any farther. One stops at the atom as a virtuality that is essentially distinct 

from that of the soul, thereby forming two absolutely separate classes of beings, allowing only 

science to modify this view at a later time. 

 Nevertheless, be that as it may, the problem comes up again when confronted with the 

Mind/Spirit: – 23 Is it theoretically possible that in nature there were only elementary beings, 

identical in substance, composition and virtual possibility,  
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and that the use of these virtualities in different, determinative conditions alone may have 

differentiated them in fact. 

 So, what were these elements of universal nature before they were gathered up into stars, 

from where all life then emerged?24  

identically constituted, simple substances, as potentialities without action,25 having not 

yet accomplished any observable act, thus with no particular modality, apparent reality, or 

manifest sign of existence, as basic primordial seeds, self-contained, concentrated, hidden in the 

tiny metaphysical, mysterious essence of their pure potentiality, as if absorbed, asleep, 

annihilated in seed-form during a deep primordial sleep -- 

-- unobservable, indeterminate, invisible Principles therefore, all of which offered up, 

thanks to the original inertia of their potentiality, and without any perceiving or perceptible 

action, nor active or passive reality, nor thereby with any cohesiveness, the character of nature 

devoid of all life, lacking all expression, dissolved, reduced to nothingness, sunk into the 

immensity of space, which with no form whatsoever and seemingly empty, penetrated by night 

and the deepest silence must have been like a nameless abyss: – Such was chaos, the primordial 

nothingness, not of Being, but of Life, – one we call the realm of death whenever any life 

produced from it returns there. 

 It was then, according to Moses, that God hovered over the abyss before the Creation. (Or 

that -- according to the Vedas, God compacted hidden, dissolved, ethereal cosmic matter in 

space. 
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 How did Life replace this total void? 

 Two ways to answer this – 

 The first is illogical, supernatural, and accepted throughout the ignorant times up until 

our own, even among scientists who, fearful of breaking with tradition, dare not conclude 

according to their own observations, – Yet, a natural conclusion, 

 This first way is God the Creator. 

 At a certain moment, a divine fecund breath was produced from the abyss, being one with 

it in a sleeping state, emanating evidently from something essential, from some first principle, 

living prior to any supreme generator, and upon this breath of God penetrating, stirring, and 

waking the immensity of space, countless seeds that were contained there found themselves as if 

projected into a new existence, procreated to life, brought together actively or passively; 

transformed into modified or modifying forces, into living individualities, into an immense social 

world, vague at first, incoherent, even order-less, yet already animated with a communal, 

collective life. 

      In this original hour of tiny elementary actions and reactions, represented gradually and 

endlessly as electric within an equally impressionable environment, the apparent form, the life of 

all these elements simply combined and blended at first into one alone, must have occurred as a 

simple generalized effect; as the immediate expression of one thing alone, while the individuality 

of each such thing was confused within the shared, living manifestation  
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of them all. 

 Then Nature, as soon as she26 in fact arrived, must therefore have appeared in the 

emptiness of the abyss in perceptible forms of one and the same immense element, unique, 

ethereal, airy, shining the light of day – (In the Beginning God said: “Let there be light, and the 

light was.” – (Genesis) 

 – moving through the deepest depths of infinite space, like an animated breath 

everywhere stuttering the basic language of wind, a mysterious vague rustling like the first 

incoherent word of Life; such must have been the first signs of existence, the first manifestations 

of life, of the universality of beings at the end of the void. 

It must have been with this simple, uniform, expansive prelude of individual and social life that 

the fertilized seed for the Universe appeared. 

 It remained in the void, before the earth, before the sky, before mankind -- Taaroa called 

out, nothing answered, and, the only existing thing, he turned into the Universe. 

 The Fulcrums {pivots} are Taaroa27; this is what he called himself. Boulders are Taaroa, 

sands are Taaroa. Taaroa is the brightness, the seed, the basis; the Universe is but Taaroa’s shell. 

He is what sets everything in motion and regulates universal harmony. 

 O you! you, fulcrums! You, boulders! We are but sands – Come forward, you who must 

form  

the Earth –  

And for a long time he squeezes between his hands boulders and sands; but these 

substances refuse to unite. So, with his right hand,  
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he tosses out seven heavens to make the world’s foundation and light is created. 

Everything is seen, the Universe shines from top to bottom and God remains ecstatic before such  

vastness.  

 The Universe No longer is the void immobile; Life exists and everything moves. The 

word has done its job and the messengers have accomplished their mission. The fulcrums remain 

where they are, as do the sands and boulders. The skies rise up and spin. The sea fills its abysses. 

  

-- The Universe is. -- 

Genesis, Maori version 

 This idea of God the Creator, from the time of savages to us civilized people, is not 

consistent with the observations of modern science; also, it is too restrictive for idealist 

philosophy. Thus, materialized it can only be rationalized, to a certain extent, through 

mathematic reasoning. While no longer seen as acting materially but rather as a symbol of pure 

eternal Spirit, as the General Spirit of the Universe, it becomes the principle behind all 

harmonies, the goal to attain presented by Christ, and earlier, the Buddha. 

 And all men28 shall become Buddhas – 

 This idea of God materialized as creator beyond what at first seems inconsistent with its 

essence, carries with it their illogical consequences – one after another ad absurdum – 

Fanatics defending the idea of a creator God rely on a false principle -- That nothing can exist 

without a beginning – 

 There precisely lies the incom –  
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prehensible. In viewing space, where can reason assign a limit, and if this limit exists, what 

would lie beyond it? And in this space is an absolute void possible for reason?  

 Why then turn to God who alone in the announced theory can be without beginning – 

Either he takes the elements of creation in the universe, or he himself is all those elements. In 

both cases, why this sleep and this awakening? Could he have been himself only in an advancing 

ancient state, acting at a determined hour only when he has the necessary strength? 

 Strangely illogical that, assigning him an all-powerful role only at a certain moment, 

after conceiving of him earlier as weak -- something completely contrary to his beginning-less, 

all-powerful, creating essence. 

 He is power and motion and proceeds over time, by fits and starts, laws of coordination, 

etc. …. letting nature do the rest. 

 Sleeping here, waking, then subjecting himself to inertia – Why bother imploring him 

since he can no longer act -- * Pure Spirit from the start, he needs natural forces to act 

 

*Confucius (Khoung-Fou-tseu), perhaps the world’s greatest philosopher, understood both 

philosophies. The first highly spiritual one was only for the few. The second much simpler one 

could not lead to false interpretation or superstition. Like Socrates he believed that society can be 

completely happy only with humanity, justice, conformity  
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will, understood only when created out of motion, or else, he takes them from himself, he alone 

possessing them, then letting them go since what we can observe is that creation continues and 

afterwards becomes immortal thanks to a will that has become a law whose mode of action is 

motion. 

Forced consequences that approach absurdity as a result of their uselessness. 

In this view, God would thus pass through three distinct stages. First, an inert one, where 

lacking all will, he sleeps indefinitely. In the second, God wakes up and creates with elements he 

did not create, or by creating them himself. (This second hypothesis brings with it the idea of an 

absolute void, which is incomprehensible to our minds.) 

 In the third, God would be but a part of himself within his own meaningless creation 

 

 Conformity, uprightness, good faith. Understanding also that any society must obey its ruler; 

this is why above all else he institutes filial piety, which from infancy requires obedience to a 

leader. And he said “God is dead, don’t worry about him anymore.” Sensing danger from 

Pharisees, realizing that in the hands of unintelligent masses religious dissidents were a 

dangerous weapon, a perpetual source of discord, crimes, and finally misfortune. 

 From Confucius to our own time, note therefore the people’s unity, their relative 

happiness, having all the benefits of an assured peace. 

 Until such time when Christian missionaries, finding China open to the world, settled 

there,  
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since he {God} no longer had those elements composing him, henceforth devoid of all will, 

established laws preventing him from having any, inert, motionless, since that would be entirely 

useless. 

However, if such a God is ever lived, he is dead. 

α    S  

__________ 

 

 The same holds for the immortality of the Soul, understood not in its general sense, 

implying, as in modern science, its renewal being one with matter, being one and the same; but 

understood as a soul suddenly body bound, appearing as an infinitely small second in the space 

of time, thus depending no longer on some earlier education.  

 The soul departs for eternity disengaged from any passionate movement linked to its 

embodiment, from any type of intelligence, also inert, since it no longer has any reason to act 

without motion or result – Even allowing that it may progress through an infinite time period, 

what would be the purpose of its eminently superior result since it is no longer able to take on a 

new bodily form. As we showed above the soul of plants, of animals, of man in his superior state 

constitute life, all in the same manner. All these souls projected into Eternity 

 

so that the ambition of these congregations, which are jealous of each other, is completely 

fulfilled by this, and so that they may develop, at their leisure, fanaticism and propagate a 

sectarian spirit throughout a landscape of religious skepticism and widespread tolerance! (Read 

the study by Pierre Nesles in the August 1900 issue of the Mercure du France.) 
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Progressing, becoming pure spirituality, would necessarily level off. 

The soul of an oyster equal to that of man? Can’t one sense the absurdity of this?  

 How then can we conceive of any possible progression if the fertilizing seed of the 

Universe the ovary does not include linked to them {sic} undying matter and (an equally 

undying) soul. 

Were this not true the similarity in character between a child and his mother and father could not 

take place, any given character traits would no longer exist: from whence there would be no 

progression, no moral improvement in ever-renewed creation. 

Only God, in philosophy’s rational figurative sense, is possible: this is the God of poets, 

philosophers, the Imagination. The soul too, in its figurative meaning of pure spirituality, 

belongs to the poet’s realm, of pure imagination, not the scientist’s.  

  

Willingly they would march (he said) with the Gospels in one hand, a gun in the other: the 

Gospel for their God, the gun in the name of Western civilization which they presume to 

represent. We could mention names of missionaries who pushed military officers to order that 

cannons fire on anyone who resisted their influence. We have even seen commanding officers 

knowingly fooled by them, with the goal of further tricking, later on, terrorized people crushed 

by force. On the other hand, to convince believers to open their purses, missionaries lent 

credence to thousands of silly, barbaric tales 
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In this sense alone, the Soul is immortal. 

__________ 

 We already said: – How could Life follow this void? And gave a first answer, the absurd, 

traditional one inconsistent with reason and modern science. The second, natural one, which 

derives from everything that science has observed and of which we have just given a brief hint, is 

the latter. 29  

 This moment in which the very first agglomerations were sketched out would likely be 

simultaneous to a geometric progression whose origin is probably infinitely small,30 infinitely 

slow, going back to its starting point, the 1st {first} time span, which would function as degree 

zero, relative to the idea of a non-beginning, the infinite – 

 

on pagans: such as the story of babies tossed out to feed the pigs, etc.. 

The China of Confucius, that marvelous educator who should be put in readers’ hands with 

Pascal and La Bruyère,31 was in touch with the Hebrew, Greek, Egyptian, and Assyrian worlds. 

Today, China has closed its doors. 

In this regard, consider what Rémy de Gourmont writes (in the same Mercure issue): “Two 

things seem to exasperate the Chinese: Christianity and railroads. Christianity, because they view 

these Western myths as offensive to their own clear and practical intellect; railroads, because 

they defile and ravage the ground, which is sacred to them and something only a farmer’s spade 

should dig ....... 

Christianity’s absurdity has no compensation. We expect them to burn incense in front of 

Western idols. Reading the Bible, what a funny idea! 

 

  



(p. 26) 

 The first shocks seen as mêlo {sic, mixed up – mêlé – with insufficient force}, then following 

their accumulation in proportion to their geometric progression. In this fashion one follows, step 

by step, natural evolution from the start, the first point of the progression32 considered as non-

actual. With the first combinations of elements contained in the Universe increasing in 

temperature and motion until such time when the shocks between them become strong enough to 

create worlds within these nebulae. In absorbing this heat and motion these worlds constitute the 

principles of life, as well as the cold around them {the combinations} an absence of any 

principles of life, until that moment when increasing power shatters everything, throwing back 

into space the principles it first absorbed. (2) 

The detached ring33 of Saturn (an observed fact), viewed through a telescope, proves this. And 

that results from centrifugal force, which tends to push outwards the moving body revolving 

around the planet’s center. The ring pursues its course until it breaks and  

______________________________________________________________________________

_______ 

for 34 they have their own legends, tales, songs; praying to God is ridiculous! because if a God 

existed in the distant past, he died long ago. 

 

(2) (Read Delaplace {sic, for de Laplace} on the formation of worlds) 
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finds itself35 broken up into pieces and thrown back into space, forever showering downward 

until it encounters some kind of world.36 

The more science finds itself equipped to explain phenomena, the more it will move away from 

the supernatural. Whenever something is obscure eventually an explanation is found. 

 Please excuse then a quotation which may seem like a pun. 

 Toss out whatever is natural, and it returns through the backdoor. 

We must therefore admit that the problem: Where do we come from? What are we? Where are 

we going? has today been largely resolved for the modern Mind, thanks exclusively to the torch 

of reason. 

 So, let Fables and Legends remain as they are, undeniably Beautiful; they have nothing 

whatsoever to do with scientific Reason. 

All theologies (astral at first) lost their theological meaning when they became earthbound, then 

popularized; their philosophic meaning, too, as the two are intimately linked – Abandoned to the 

public domain, they become a Religion, that is, philosophy applied by imbeciles. 

          Why not performing dogs!! 

 

××× 

The Catholic Church 

  

Like a dirty stick – you don’t really know which end to pick up. Let’s put on gloves. 

First of all, it’s high time we point out the significant historical error which has persisted 

until now, in good faith, that  
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consists of dating the Christian era from the birth of a so-called Jesus. For, historically speaking, 

Jesus is nowhere to be found. 

Christolatry first appeared long before Jesus Christ the Christian era. The Mythical Jesus 

become {sic, probably “became”} earthly Jesus. 

In all probability the religious (or rather philosophical) cult for which a history exists 

supposedly formed secretly like every anti-power Free-Masonry, based on a previously 

circulated gospel, adjusting, transforming it according to its needs; intent on rendering it 

essentially incomprehensible for anyone lacking the right key and especially unassailable by any 

despotic lawmakers. Incessantly adjusted, readjusted, this Gospel’s content, seeking some 

philosophic beyond with essentially humanitarian foundations, surrounded itself with thousands 

of precautions so as to become an impossible labyrinth to navigate without Ariadne’s thread.  

 Never suspecting for that matter (such good people!) that it would turn into the gospel for 

a new type of politics, of an essentially temporal power. 

 In complete good faith they didn’t even change the earlier names.  

The first religions were purely astronomical, legends formulated by astronomers (people who, as 

they say, live in the clouds). Not the sky, but the heavens, not God, but Gods thus were the fertile 

soil for every theology; whispered in the ear of a higher social caste. 

 

  



(p. 29) 

But alas! the mob is never poetic, and the legend, the mysteries of the stars, fell to earth. * 

Thanks to studies in Egyptology, the translation of hieroglyphs, papyri as well as digs that 

brought to light ancient monuments, where – whether in images, sculptures, hieroglyphs – the 

history of ancient theologies was admirably described; thanks to all these documents combined 

we can today speak confidently of a theological past well before the Christian Era. 

××× 

2 Zarathustra enters an ecstatic state in order to see the future; he remains in this condition for 

seven days and seven nights. On the seventh day of the Lord, and on the island of Patmos or in 

his mind, John is ecstatic. Zarathustra falls into a rapture while drinking mesmerized water, by 

which omniscient wisdom is communicated to him.  

 John swallows a small book he is ordered to devour and then to prophesize! 

 Zarathustra’s vision relates to the seven regions of the world founded on the heavens of 

the heptanomis; John’s to the seven churches of Asia. These seven spatiotemporal divisions are 

also exemplified by the tree 

 

 *Consult the work of Victor {sic} Massey (English author), from which we get these 

passages, {Transcriber’s note: note this phrase is in Gauguin’s writing, but it is in later, darker 

ink} the papyrus translations by Mr. Ledrain, Egyptologist at the Louvre, the sarcophagi 

exhibited there as well 

 

(2) It would be too long (not to mention, useless) to quote this in its entirety; a few fragments 

shall suffice to clarify 
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 of the 7 metals and 7 branches. In John’s vision the tree is represented by the seven 

lamps. In both, he described the passing of the 7 ages or time periods. In both he portrays the 

world as being suffocated by the unburied dead. The people perish in the northern sector, that is 

to say, in celestial Egypt, the land of death and the shades. In both the Beast of the Abyss 

appears, ever angrier as his time drifts away. 

 In one Revelation, Azi Dakaka, the killer Serpent, is said to have swallowed 1/3 of the 

human race, cattle, ewes, and other creatures of Ahura Mazda37; in the other, the Great Red 

Dragon appears as a wonder in the heavens with his tail dragging a third of the firmament’s stars, 

casting them down to earth.  

 The earlier Satan and Great Harlot are to be expulsed; the Persian whore being 

assimilated to Venus. It is written: “When the Star Jupiter reaches its highest point, and heaves 

Venus down, the Prince obtains sovereignty.” 

×× 

 The Ancient genetrix must be replaced by another woman who governs and appears in 

the Revelation as the mother of the Child, a woman dressed with the Sun and Moon under her 

feet, and on her head a crown of “twelve stars.” With the advent of her child, the promised 

Prince, born of a Virgin, the sign must be given by “a star.” In order that  
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a sign come to earth, “the night when this Prince is born, a star falls from the sky; the star is a 

signal.” In both visions a star falls from the sky.  

 The thirty-year-old prince is identical to Horus or Christ, who manifests himself at age 

30. The “2 witnesses in a Revelation are the two angels”: the two particular messengers to the 

human race sent by Ahura Mazda, called Neryo-Sang, “the Angel or Friend,” and “Sarosh the 

Just,” are the 2 witnesses in the other. The apostate of one revelation is the apostate Dragon in 

the other. 

×× 

 In Persian Scripture, as well as in Revelation, the astronomical Prophets are affirmed; the 

Millennium arrives; the ancient firmament of the 7 or 70 divisions vanishes. The tree of the 

heptanomis, or original sky of 7 divisions represented by the tree’s 7 branches, seen not only by 

Zarathustra, but also represented on Assyrian monuments, along with the Egyptian star chart, is 

replaced in the new sky of 12 Signs and 72 Decans,38 by the healing tree for all nations. 

×× 

 Hushedar, Zarathustra’s son, is born out of Lake Frazdan and the creatures become more 

progressive, he totally destroys the Satanic-born enemy (the Serpent). The last of the Prophets, 

Saoshyans is born; the last among those with bodies or incarnate to rise, (astvatereta*) comes  
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from the waters of Kansuya “in the oriental neighborhood” to reestablish the world. John thus 

precedes Christ as the final prophet. The savior comes; the resurrection of the dead happens. The 

drama of the Redemption was there represented and then, at the end of time, of the cycle or the 

world. 

 In John’s revelation this drama is dated, and the stellar action belongs to the time when 

the Sun’s birthplace was in the sign of Aries, symbolized in Persia by Mithra’s lamb, the 

manifestor39 dubbed the Messiah (Ja). This establishes the time of the last polar star in the 

Dragon; of the end; the resurrection; the judgement; the new heavens and renewed earth of he 

who comes in the year 2410 B.C. 

 How far we are from the Christian Era!! 

Also in the Book of Enoch, the Son of Man ascends to the seat of the ancient of days40 at the end 

of the great year and he is the manifestor or Messiah in the cycle of (25,868 years); for it was the 

Book of the revolutions of celestial luminaries from after each year of the world, until the new 

work is carried out – which shall be eternal. From there it is written that in the new heavens Time 

will no longer be counted. Here too the manifestor, the Kronian Christ, assumes the Eternal’s 

traits in a psycho-theistic phase. 
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No true scholar has dared to date the Book of Enoch any later than the century preceding 

the current era and yet the subject in question is very ancient. For the Messiah had already come 

in the form of the Son of Man, or of God the Father, to replace to Son of Man, just as it happens 

in the two books of the Revelation. 

 Enoch, the lunar and stellar Word, was replaced by the Sun God. “The name of the Son 

of Man, living with the Lord of Spirits, was exalted in the chariots of the Spirit. From that time I 

was not drawn into the midst of them.” The end of the great year had come. The heavens were 

renewed; every prophecy that ever was, according to Gnosis, came to pass. The Drama of the 

Redemption was performed, and the curtain fell on the final act, with no false pretenses regarding 

the realization of Mythòs into any human form. 

 The eonian41 advent of the Kronian Christ, the Redemption, was promised, not only 

prophesized by Esdras in the Books of Wisdom, but also dated:  

 “Behold, the time will come when the signs I’ve spoken to you of will arrive, and the 

betrothed shall appear and be seen advancing, who is now removed from the Earth; for my son 

Jesus shall be revealed with those who are with him, and those who remain shall rejoice in four 

hundred years – After those years my son Christ shall die and all people who have life {sic, tous 

les hommes qui ont vie}. And the world shall return  
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for 7 days to its ancient silence, just as during the 1st earlier judgment; such that no man shall 

remain. And after 7 days the world not yet waking will be resurrected and whatever is corrupt 

shall die. And the World shall restore those who live in silence; and secret places shall deliver 

those souls entrusted to them. And He on high shall appear on judgement’s throne and misery 

shall pass, and longtime suffering shall end.” 

 “Judgement Day” was “the end of that time.” Here we can identify the betrothed, whose 

starry image or soul was probably Sothis. 

 New Jerusalem was built represented as the betrothed descending from heaven decorated 

for her husband, the Betrothed who was the Lamb’s wife. In the next sign, she would become the 

betrothed of Icthyus, the Fish. This would date the prophecy to 655 B.C. 

 The final act in the Redemption drama is likewise depicted in the Nicodemian Gospel “or 

Pilate’s Acts” and called “Christ’s descent into the lower world.”** Here we find the 

astronomical prophecy fulfilled by Libra of the grand year,42 with Christ completing the Cycle of 

the Precession, joining Adam and grasping hands. 

 It is said that the dead lay asleep in dark lands. All those who had fallen into Sleep from  
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the beginning, when a powerful light suddenly shone on them, and they awoke and saw each 

other. This was Christ’s coming, announced by John, the last of the prophets. 

 The legend of the tree recurs. It is said that when Adam was sick enough to die, he sent 

his son Seth to Heaven’s gate to ask for a little oil from the Tree of Life to heal him. But the tree 

had disappeared along with the lost Eden. This tree of life and knowledge is represented as 

having been restored as a Cross; and the sun God who once a year entered Amenti43, is now 

depicted as penetrating it at the end of the grand cycle, as was written in the “First Book of the 

70” in a certain sacred volume preserved, they say, by the Jews. 

 The 70 were the heavenly princes and governors of the 70 divisions, a heaven which 

preceded that of the twelve signs and seventy-two decodecans {sic} in which the lost tree of 

seven branches was replaced by the ┼ 44 of the four corners, or tree of 12 branches. * 

 In accordance with the entire subject’s nature, the Christ who joined hands with Adam 

could only be the Kronian45, and the cross exemplifying the tree’s return from lost Paradise could 

not be other than the Cross of the Equinox. 

 

* In the Maori religion – the 7 Heavens. 
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 The supreme Judge of the dead in Amenti was designated the Rhat (Egypt), the source of 

the Greek Rhadamanthus.46 The Rhat with the letter L in the place of an R is the Lat and thanks 

to the masculine article Pi becomes Pilate for the Judge in Amenti. 

 The sign of the Cross has been adequately identified as a figure of the Equinox; and 

Christ with the Sun crossing the line. 

 When the meridian line47 of the cross appeared within the sign of Taurus, the Apis or 

God Seraphis was the Christ who came and was resurrected again as the usual Messiah arriving 

in the course of the Precession {When, in the course of the Precession} the vernal equinox 

shifted into the sign of Aries, the Ram of Sebek-Ra and Num-Ra, or Mithra’s lamb, 

characterizing the Christ who was sacrificed as the world’s savior, whereas crossing the line, and 

the locale or time of sacrifice were identified with the visible Southern Cross. 

 These forms of the sun Victim that died and was resurrected again were only replaced 

very slowly. This is why the Ram remained the Christ of the Equinox until the 7th century of our 

Era, when it was finally replaced by Christ on the cross, which was depicted in the image of 

man. 

×× 

 When the Persian astrologer announces that the pregnant Virgin is carrying the Messiah, 

the future mother of Zarathustra’s son asks: “How did you discover the circumstances and exact 

duration of my  
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pregnancy?” And his response is: “that he made this discovery through the power of his 

knowledge of the stars and his reading of these ancient documents which account for his 

fortunate existence.” Also thus incarnations of the Buddha were astronomically dated. His 

advent was indicated by the messianic star of announcement or prophetic star of an incarnation, 

and the birthplace is known by astronomical signs. He belongs to time cycles whose ends were 

known in advance and prophesized from the beginning.  

 The last of the Buddhas, who is designated as “All Buddhas” because like the Gnostic 

Christ called “All Things,” or Totum he was the final flower of the fully perfected pleroma,48 is 

described as having progressed from this side by making 7 steps towards each of the Zodiac’s 

four cardinal points. Following this he had crossed the circle measured out by the 28 lunar 

asterisms.  

×× 

 We have seen that such was the march of the 7 Rishis, the 7 Manus (also known as the 7 

Buddhas finishing the cycle and following the path of the Precession; and Buddha is the 

manifestor of the pleroma of the 7 primary forces, faculties, Spirits or Gods, which is shown by 

his 8-rayed Star symbol, the Sign of Assur in Assyria and of Christ in Rome. 

 Agni incorporates the 7 powers typified by the image of him with 7 arms. In an 

invocation to God it is said: “Agni, 7 are your combustible elements, 7 your languages; 7 your 

wise saints; 7 your beloved homes. By seven paths 7 sacrificers adore you; your sources are 7.” 

These are the 7 which  
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began as elementary in external nature and became afterwards Planetary and Eschatological. 

 The Ram is an Egyptian ideogram for the soul and seven rams represent the seven souls 

of the Sun God, or the 7 Spirits in the pleroma of Gods located in the sign of Aries.  

This type of 7 souls or Spirits is continued in the seven lambs of Christian iconography grouped 

around the mount or throne on which Christ stands, just as the seven stand as Spirits around the 

lamb’s throne in The Book of Revelation. 

 The 7 sacrificed lambs replace the 7 bulls offered on the 7 altars of Balak, which returns 

us to the time when the vernal meridian was in the sign of the Bull. Moreover, the eye is an 

emblem of reproduction and figures as a constellation within the region of rebirth; and the lamb 

with 7 eyes in the Revelation is a seven-fold type of birthplace in the sign of Aries, and the 

station of the 7 powers the Pleroma whose manifestor was the Lamb, Horus, Buddha, Mithra, 

Sebek, IAO or Christ. 

 The birthplace of “He who comes”, since he moved from sign to sign, was indicated by 

the typical Star in the East.  

 When the divine child is born, the wise men or Magi declare that they saw his Star in the 

East. The wise men are identified as the 3 Kings of other legends we cannot connect to the  
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canonical Gospels. The 3 Kings or 3 solar representatives, just as ancient as the male Triad was: 

first characterized when the 3 regions were established as the sky, the earth and the lower world 

from whence the Triad brings its offerings. 

Je or Iu in Egyptian means he who comes. 

  Har-iu (Horus) was one of Osiris’ titles in this sense. 

  Iu-em-hept {Transcriber’s note: possibly Lu-em-hept} the second Atum called the 

son, the Speech or Word of God was (he who comes… the Hebrew Iaho, the Chaldean and 

Gnostic Iaw (in Greek, Iota alpha omega), the Breton Iau were all forms of this Iu he who was 

always coming, personified as a sacred child, that is to say, the Su (equal to). 

Iusu (Greek for Jesus) is the child coming whose mother’s name in one sect is Iusâas. 

The moving of the sign of the cross from the Ram to Pisces together with a change in the 

type of sacrifice is represented in a symbolic scene discovered in the catacombs. 

 In this scene, 7 people sit in a semi-circle with two fish and 8 baskets of bread placed 

before them. According to Lundy the 7 people obviously denote the complete number of God’s 

chosen in the communion of Saints. 

 {Translator’s note: this text below is left of Gaguin’s drawing, which is at bottom right of 

Christ-Horus} 

 In the Gospel of James. Baby Jesus was born in a cellar. The Gospel of pseudo-Matthew 

says that Mary enters into the “cellar below the cave where no light ever shone,”  
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in order to give birth to the light of the world; and on the third day she leaves the cellar, and 

entering a stable placed her child in a manger. In the story of Joseph the Carpenter, Christ 

affirms that his mother gave birth to him in a cellar.  

 According to the Arabic Infancy Gospel the birth occurred in a cellar. Mithra’s cellar was 

that of the Sun born at the winter solstice when the event happened in the sign of Capricorn. 

Abba – Uddu, the Akkadian name for the tenth month corresponding approximately to 

December, the month of Capricorn, denotes the cellar of Light. 

 The cellar, or Winter Solstice in Capricorn was the birthplace of the Mithraic Messiah 

from 2410 to 225 B.C. and continued to be the cellar or birthplace of Christ after it ceased to be 

applied to the Sun God. Justin says that Christ was born the same day that Sun was reborn in 

Stabulo Augiae; and Augias’ Stable, cleaned out by Hercules during his sixth labor corresponds 

to the cellar in Capricorn. 

` Parables Parallels between Jesus, Horus and Ra. 

 The young vigorous Messiah who was the manifestor of the 7 Powers in the sign of the 

solar birthplace was a single phenomenon but had several personifications and names in various 

sects. He was Horus in the Osiris myth, Har-Khusi in the Sut-Typhonian. Iu-em-hept  
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in the worship of Atum, and Khunsu in that of Amen-Ra. We shall find these different characters 

reproduced in the Christ of the canonical Gospels. 

  Christ is the good Shepherd – Horus was too 

  Christ is the lamb of God – Horus was too  

  Christ is the Bread of Life – Horus was too 

  Christ is the truth and the Life – Horus was too 

  Christ is the Gate of Life. Horus was the path by which the dead left the 

sepulcher; he is the God whose name is written as being the Way.  

 The Jesus of the Gospels is the arriver, he who was supposed to come thus as was the 

Egyptian Jesus, Iu-em-hept. 

 About the future manifestor it is said that: Then they shall see the Son of Man come on a 

cloud with great strength and great glory. When these things start happening, look up then and 

raise your head, for your deliverance is at hand. 

 And about Osiris, arriving on the sky’s clouds we read: Osiris passes through the clouds, 

repulses enemies, brings to life the Sun’s ministers. Osiris’ face is then made great by his crown. 

Rise up, heads! Pay attention! Make way for your Lord! 

 Jesus came in the name of the Lord: Horus was the Lord by name. 

 Paul’s Jesus is the 2nd Adam; the Egyptian Jesus was the 2nd Atum.  

 “Ra’s Litany” is addressed to the sun God in a variety of characters,  
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many of which are attributed to the Christ of the Gospels.  

Ra is the “supreme Power, the Scarab that remains in Empyrean heights, born like his 

own Son. He is the God of the Gospel of John, who says: “My Father and I are one” and who is 

the father born of his own son: for he says, when knowing and seeing the son: From this moment 

on you know him and have seen him,” that is, the Father. 

 Ra is the soul that speaks. Christ is the Word” 

Ra as God of the Earth, Tanen, makes his own limbs, is the only one who fashions his own body, 

was born on Earth and incarnated himself; J. -- Jesus too his own body with no human father. 

 Khepr-Ra is born double. He is Khepr who becomes two children; these are announced by 

the same angel, and who are separated by 6 months, like the Horus of the double equinox.  

 The relationship between Jesus and John could not have been more perfectly explained 

than by the description of Ra as the Supreme Power! He who always goes towards the one who 

precedes him and whose head shines more than the one who is in front of him. Jesus’ 1st act in 

this Gospel is to go towards the one who precedes him, that is, John, and then his head shines 

more than the one who is front of him, with the Spirit descending onto it from Heaven like a dove 

remaining on him. This takes place in the baptismal scene; and Ra is called the shining one who 

sparkles in the waters. 

 

 

  



(p. 43) 

Ra is “the master of Light which reveals hidden things, the Spirit who speaks with the Gods in 

their spheres. Such is what Jesus claims also. In one character, Ra is the Transformer. Christ also 

is on the Mount of the Transfiguration. 

 Ra is the destroyer of Venom. Jesus says: In my name they shall seize the snakes, and if 

they drink something poisoned they shall not feel any pain. Ra is the God who frees the mummy 

as well. Jesus makes the mummy come forward in the form of Lazarus; and in the Roman 

catacombs the Lazarus who comes back to life is not only represented as a mummy, but an 

Egyptian one, eviscerated and wrapped up for Eternal rest. Thus, Lazarus is the figure-type of 

the mummy which likely means designated if the name was derived from Laz (or Egyptian Ras) 

reborn Being; and Aru (Egyptian), the mummy form which with its Greek ending Lazarus the 

resurrected mummy. 

 Ra tells the mummy to come out; Jesus cries out: Lazarus comes out. 

 Ra manifests himself as the timid one shedding tears; his face is that of an afflicted 

person’s. 

 And Christ is the afflicted one born to suffer. His emblem is the scarab who reproduces 

himself as he was not conceived by any female. 

The grand Birthplace. 

 The Typical place of new birth. 

 The creative place of new birth. 

 The Good Place of new birth. 

 Thus, the God, or Messiah, has one birthplace and 3 for rebirth; and these four are 

repeated by the Christ in the Gospels: 

 1. Jesus was born in Bethlehem, as the Grand Place of birth; Matthew comments on this.  
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You, Bethlehem, you are not the least with reference to Micah. 

 2. The typical Place of New birth is in the water of the Jordan. 

 3. The Creative Place of the New birth is on top of the Mount of the Transfiguration, 

when the voice from the sky repeated? This is my beloved son. 

 4. The fourth and final place, the Good Place of Rebirth is the tomb, from whence he was 

born anew. This is what the Egyptians called the Good Home. 

 Jesus is represented by John as the well full of the water of Life, or that water which is a 

life-well, “Out of the stomachs of those who believe in me shall flow rivers of living water.” 

 “If someone is thirsty says Jesus: let him come to me and drink.” Jesus claims that this 

well was given to him by the Father. In the Rite49 it is said: “Yours, Osiris, is the well or flow 

pouring out of your mouth and towards him! The paternal spring is also recognized in another 

text: “I am the Father who inundates when things change and keeping water.  

Contemplate that for me. 

_________________ 

The word Anbu, meaning eyelashes or nearby hair, is also a name for thorns. 

 Here Atum, in his second character,50 transforms himself into his thorn; and this offers an 

origin of the crown of thorns that Christ was forced to wear. Originally the crown of thorns was 

not a symbol of suffering and death or derision. 

 The Mexican Messiah was crowned with thorns from the tree called Maguey, a tree of life 

whose thorn  
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displayed authority – In his ascension Witoba is depicted as a cruciform figure extended into 

space; with the marks of nails on his hand, which indicates the virile Divinity, strong enough to 

resurrect again, and the nails are a symbol of his pubescent power. This view is confirmed by the 

fact that in the Dekkan, Witoba is imagined as an Avatar of Shiva-linga, as the God who rose 

again, or was what the Rite calls stood-back-up-again. There can be no doubt that Orion was in 

earlier time a phallic type with the 3 stars for the male emblem. These are still known in the 

North of Brittany as the pole or stick of his power. 

×× 

 When it was discovered that the Moon was the reflector of Solar light, the Sun God as 

Osiris, returned to life monthly in the Moon or from it. Thus, the resurrection in 3 days became 

that of the Luni-Solar God. 

 The same time period was applied later to the Sun in the Winter solstice, and finally to 

the dead, as we find in the Aveta51 and the book of Hosea.  

The three elapsed days for the death, burial, and resurrection of the luni-solar God were 

celebrated in the mysteries and consigned to the “Scriptures” and other such books of Wisdom 

that preserved astronomical chronology – After that, the rising again in 3 days was according to 

those Scriptures in which Mythos might be found; and the Son of Man (who, like Anthropos son 

of Antropos {sic} was the last type of God who  
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died and rose again) was supposed to remain three days and 3 nights in the bowels of the Earth 

like Jonah (the prophet) remained 3 days and 3 nights in the belly of the fish. 

 Gospel. Only one miracle will occur – as Jonah stayed 3 days and 3 nights in the fish’s 

belly, I will die and be resurrected…. 

 The birthplace of the God who is reborn or resurrected at the Vernal Equinox is shown by 

the constellation of the thigh, or Uterus. Anup on one side of Horus, and Aan on the other, are 

the 2 thieves on each hand of the Egyptian Christ on the cross at Easter! 

 1. Greatly animated with red hair: Mary Magdalene, especially in the legends. 

2. Life-giver of the skin”                     : Mary, who anointed Jesus                              

3. Known for Work”                            : Martha, the housekeeper 

Lazarus, the brother, corresponds to the dead Osiris, who while living, is the Bull of 

Cows. Lazarus and Christ mirror the dead Osiris and the living Osiris. 

Four books of magic were attributed to Taht {Thoth} or Hermes, all four during a 

psycho-theistic phase. We are told in these magical texts that, 

“here are the titles of the four books. 

 1. The ancient book 

  2. The book to destroy men   

3. The Grand book    

 4. The book to be like a God. 

 There could be no more appropriate identification or illustration of the 4 books of the 

magical Texts than by comparing the Book of Adam with book no. 1 (The ancient book)  
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and the Flood with no. 2, The book to destroy men. 

____________________ 

 These few quotations in the preceding chapter are, in our opinion, perfectly adequate to 

establish that the Jesus Christ of the Gospels is none other than the Jesus Christ of the Mythos, 

the Jesus Christ of astrologers: 

Hebrew – Iusu – Jesus 

Greek  Xριστδζ  | Christ 

Anointed, Sacred     | 

 Far, far removed from the Christian Era 

____________________ 

 

 How did the Catholic Church succeed in mischaracterizing the truth from the start? We 

can only imagine this when we realize that these sacred books were not in circulation. Oh! This 

did not happen without some isolated disputes over two centuries. But the truth was silenced, and 

they succeeded in fabricating (in some ways a straw man) born in those times, also with the 

name Jesus, and with his cross, no longer that of the Equinox but as an instrument of torture. 

“But during that time this instrument of torture is nowhere to be found historically speaking.” 

With his two thieves, his Lazarus, his Pilate, etc… 

 That they pulled off this trick is completely understandable, for the reasons just given. 

 But today when the truth jumps out at anyone who knows how to see and read this 

becomes incomprehensible; that intelligent, educated people can be thus dragged along at the 

mercy of the Church!!! May they be of good faith without being accused of utter folly  
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What is more likely for us to believe is that there must be some commercial interest therein. 

____________________ 

  The Catholic Church, in other words the sacerdotal corporation made up of 

recruited priests, the newer ones consecrated by the older, the Catholic Church has given itself a 

so-called divinely inspired, infallible, dogmatic authority, given to it by Christ via what he said 

to St. Peter: “You are Peter and on this rock {from Latin, Petrus, French, Pierre} I shall build my 

church and the gates of Hell will not prevail against it.” And this infallible authority that the 

Church gives itself, is one it claims to have in order to decide dogmatically, contrary to 

everyone’s own power of reason, on the true, definitively determined meaning of all Biblical 

texts; to turn all religious doctrines into dogma, among them the real presence of the body and 

soul of Christ in the Eucharist, the Virgin Mary’s supernatural birthing, the miracles of relics, 

etc..; to condemn any philosophical or seemingly scientific doctrine not in synch with its own 

sovereign, infallible reckoning, such as the earth’s rotation on its own axis, a doctrine which, 

through the intervention of the Pope, the infallible representative of this same dogmatic 

authority, it forced Galileo to renounce on his knees. And this condemnation of religious, 

philosophical, and scientific doctrines is something it claims to have the ultimate right not only 

to formulate theoretically by means of a declaration by convened council or the pope in person, 

but also to make it official practice (whenever able,) through the penal execution of those it 

condemns and thereby dubs heretics. 

       Thus, Galileo’s condemnation mentioned above, the Albigensian crusade,  
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the Inquisition’s tortures and burning stakes, the condemnation of Jan Hus and Jerome of Prague 

to be burned alive on orders of the Council of Constance. 

 Before supplanting reason by the supremacy it claims to have over it, however, the 

Church concedes and grants it a right of authority of anteriority, verification, control to which it 

initially submits itself through a close examination of the biblical text: Peter, you are the rock – 

the text on which it bases the justification of supreme authority it gives itself. 

 Without completely giving away the right of our reason, whose teaching and instructions 

must still be accepted by us in any case, we can, therefore, even from this perspective where the 

Church is led to place itself to legitimize its authority, examine the value of this foundation, on 

which it claims to rest this authority. 

In the first place one need reflect only a little to see that this presumed authority is 

grounded on nothing serious, rational; 52 that its base is an optical illusion that disappears after a 

first glance. This so-called authority is founded, in reality, on what the philosophers call a 

vicious circle =  

One of two possibilities = Either our reason is incapable, as the Church argues, to understand the 

meaning of the doctrine expressed in the Bible’s texts, and so then it is by that very fact unable to 

understand this Biblical text about Peter (you are the rock, etc....) and it is clear too that this text 

no longer has any rational value to support this authority of the Church – 
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 Or else our reason is capable of understanding it; by the same token it is capable of 

comprehending all the others.; and under these conditions this presumed dogmatic authority has 

no more reason to exist; our reason needs only to disregard it; it alone remains the sole 

legitimate, natural authority. 

 Proceeding from this principle, if we relate the invoked text to all the others, our reason 

can (and only too) understand the true meaning that this text implies in its agreement and explicit 

meaning with the others. Yet it happens that the text thus examined in its true meaning says 

exactly the opposite of what the Church would have it say. 

 Were one to study the Bible even a little, one can see that the doctrine it contains in 

general, and that concerning Christ in particular are expressed in symbolic form, presenting a 

double appearance, a form that materializes first of all the pure Idea to make it more 

perceptible, taking on the look of supernaturalism;53 it’s the mysterious, figurative, superficial, 

literal meaning of a parable; and then, the second appearance offering the Spirit of the latter. It’s 

the explicit, no longer figurative, but figured meaning of this parable, it’s the no longer 

enigmatic, but natural, rational and comprehensive content of the expressed doctrine, become 

thereby scientific. And there are precise texts in the Bible which express this double appearance 

of the doctrine and encouraging us to seek out its secret, hidden, veiled true meaning. Let us 

quote a few. 

 And all the visions of the true prophets shall be for you like words of a closed book, 

sealed, given  
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to a man who knows how to read, saying to him, read this book, and he shall answer “I can’t 

because it is sealed. 

 Ecclesiastes – “The wise man shall seek to figure out the secret of proverbs to penetrate 

the mystery of parables, nourish himself with the enigmas they contain. 

 Proverbs – Where there is no knowledge, the soul obtains no benefit. 

 Gospel of St. Mark – And he never spoke without parables, but in particular, he 

explained everything to his disciples.  

 St. Paul’s Epistle to the Hebrews – Now anyone still being breastfed is incapable of 

understanding speeches about perfect justice, being still a mere child. – 

 But solid food is for the perfect, for those who through long experience have a Mind 

trained to discern between good and evil – 

 Epistle to the Corinthians – For me my brothers I couldn’t speak to you as I might to 

spiritual beings, as to children in J.C. I fed you only milk, not solid meats, for you were not yet 

capable of them.  

 Gospel of St. Luke – His disciples asked him the meaning of the parable about the planter 

and he told them: to you has been given the chance to acquaint yourselves with the mystery of 

the kingdom of God, but for the others; what was proposed took form “only as parables, so that 

seeing them they do not see, and hearing them they do not comprehend, thus designating those 

he deemed unworthy due to their hostile, corrupt dispositions, and whom he targets again when 

he says elsewhere: “Don’t cast your pearls before swine. 

 These quotations already suffice to demonstrate that in Biblical texts underneath the 

figurative, superficial, literal form of parables posing as irrational, enigmatic supernaturalism, 

one must seek the comprehensively scientific, rational, fundamental, figured meaning 
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of the secret doctrine; (And every time texts seem to refuse to accept the laws of nature, there are 

definitely parables.) -- There, first, it lies hidden, but offered to human intelligence, and to a 

sage’s understanding, the evangelical, biblical teaching tending to bring along, gradually, 

people’s hearts and minds; but which the quickest were able to penetrate and comprehend by 

themselves, as St. Paul’s vision shows on the route to Damascus {and} as demonstrated by 

Christ’s confession (as son of God) by St. Peter: that Christ points out, characterizes in this sense 

in this remarkable response: “You are quite fortunate, Simon son of John (St. Matthew), because 

it is not the flesh and blood that revealed this to you, but my Father who art in heaven. And since 

God reveals something to us only through our intelligence, Christ seems to say to Peter: “you 

confess thus to me, not because of your belief in it, upon the simple expression, the simple 

stating of a carnal word which would have told it to you without explaining it, but rather because 

your reason, your intelligence allowed you to understand it; distinguishing his confession from 

that of others, he seems to tell him: you understood me. And then upon Peter’s confession thus 

defined Jesus adds: “You are Peter and on this rock I shall build my church” (on this basis of 

scientific comprehension -- one might say -- and the gates of Hell shall not prevail against it.” 

Implying thereby in opposite manner that these Hell gates, by a fatal logical consequence, would 

prevail against a purely dogmatic, carnal Revelation of the doctrine without comprehension, 

offering only  
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the enigmatic, irrational, superficially super-naturalized, literal meaning of the symbol, of the 

parable prescribed qua dogma to blind, blissful faith, thereby clearing a path to all possible 

superstitions and deviations. 

 In accord with this maxim from the Gospel of St. Matthew: -- The blind leading the blind, 

they both fall into the ditch, applied to the Pharisees.  

Thus, all these texts already establish the exact opposite of what the Church claims forms 

the justification of the dogmatic authority it gives itself and absolutely excludes it from the 

privilege of the Church founded by Peter, especially due to its Misinterpretation; and they show 

that the prophets, Christ, and St. Paul assuredly in agreement with the other apostles intended to 

submit to everyone’s reason, to wise penetration, the content of biblical doctrine, to have it 

increasingly understood through a progressive initiation, instead of restricting it to the purely 

literal sense, dogmatically prescribed, instead of erecting into a principle this authoritarian 

dogmatism. These words of St. Paul explain it even more clearly “All divinely inspired scripture 

is useful for teaching truth, correcting errors.” And when St. Ambrose says in his book about 

penitence: “He does not have Peter’s succession who does not have Peter’s faith,” does this not 

correspond to Christ’s double meaning to Peter? 

 There is more – when the Council of Constance condemned Jan Hus to the stake, thus 

consecrating this outrageous principle of authoritarian dogmatism, this council represented the 

body of the Church, acted in a diametrically opposed way to the doctrine of Christ on the cross 

who said to St. Peter wanting to defend him with the sword: showing “put your sword back in its 

sheath -- He  
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who lives by the sword shall die by the sword, showing in this manner that he wanted to teach 

his doctrine through mercy taken to the point of martyrdom and not by violence. 

 This violent dogmatism against any contradictor, which imposes (if not the stake!) on to 

blind faith that irrational purely literal meaning of the Parable of Biblical doctrine, without the 

complete life-affirming sense, which it secretly contains, should permit us to apply to the 

Catholic Church these words from the Gospel according to St Luke. 

 Woe unto you learned ones who have seized upon the keys to knowledge, and who 

without having grasped it yourselves, prevent others from doing so – And these of the Prophet 

Hosea to the Pharisaism of his own time: “Priests have become like bird traps, with respect to 

those whom they were required to watch over – My people shall perish because they have no 

knowledge. O, priests, just as you have rejected knowledge, I shall reject you from my 

priesthood. 

 And when we think, too, about this excess of forms under the pretext of worship, of 

ceremonies which absorb the content, making it disappear, and replace it with unheard-of details 

regarding devotional practices, supplanting this veritably religious content which involves 

seeking out and practicing the instructions of feeling, conscience, reason. Do we not find here 

again this hypocritical Pharisaism, serving only to mislead, enslave and exploit simple souls, 

against which the prophets and Christ hurled so many invectives? We’ve already quoted Hosea, 

{and} let’s quote Isaiah – God said: Of what use to me are all your requirements, incense is 

abominable to me, I cannot bear your new moons, your Sabbaths, and your other feast days; all 

that is iniquity and do-nothingness; aid the oppressed, seek justice for the Orphan, defend  

 

  



(p. 55) 

the widow, and after that, come and let’s discuss; even if your sins were like scarlet, they would 

turn white as snow. To quote Ezekiel – “They hear your words and do nothing about them, for 

they change them into songs for their mouths even while their hearts pursue their greed; you are 

in their regard like a tune sung in a nice, sweet fashion; that is how with pleasure they hear your 

words while failing nevertheless to do what you say 

 Too, St. Paul to the Colossians – May no one condemn you then for eating and drinking, 

or over feast days for the new moons and the Sabbath; for all those things are merely a shadow 

of those that had to come to pass, and that the body and the truth are found only in J.C. Beware 

that someone may seduce you and make you lose the fruit of your journey, by means of feigned 

humility and a superstitious worship of angels, intervening to speak with pomp of the things they 

have never seen, being full of themselves because of fantasies of a carnal, human Mind. 

Likewise, to Timothy: “See to it that certain individuals not teach any doctrine different from 

ours, who amuse themselves with fables, etc. … instead of practicing the charity which comes 

from a pure heart and sincere faith, from a good conscience, duties from which some have 

strayed and thrown themselves into vain speeches, pretending to be well-versed in law, even 

though they hear neither what they are saying, nor what they are deciding – 

 Let us again quote Jesus’s words: – “Love thy neighbor as thyself and God above all. 

“That is the good, the just, the beautiful, the true he represents – (All life is there – and to those 

who propagate and exploit so-called religious form Jesus adds: Woe unto you, hypocritical 

Pharisees, whitewashed sepulchers, beautiful on the outside, rotten on the inside, calling them a 

race of vipers -- 
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 At its core, what exactly do these doctrines of the prophets, Christ, the apostles, which 

the Catholic Church pretends to offer, continue, teach us? Its teaching is reduced in reality to the 

pure dogmatism of the simply literal, figurative meaning of parables, of a mysterious, secret 

doctrine, presented as a sealed book, according to Isaiah, which this very church does not 

understand, which it naively admits when speaking of religion’s Holy mysteries, beyond reason, 

it says; and that by dogmatizing them it invites adherence to blind faith, faith alone, beatific, 

literal, albeit superficial, meaning, whose scientific, comprehensive, rational, figured 

significance the prophets encourage the Sage to seek out and understand. Christ explained all this 

in secret to his apostles, the Gospel itself says as much, adding the comment that the letter kills 

when it stands alone, that the Spirit gives life. St. Paul and naturally all the other apostles 

explained them just as gradually to their followers while initiating them with what St. Paul called 

milk first. 

 This purely literal teaching of the parable forming a doctrine imposed as dogma by the 

Catholic Church to minds characterized by the Credo quia absurdum54 at its heart, presents all 

Biblical doctrine, all of Christ’s doctrine misinterpreted, inculcates into the Mind nothing but a 

doctrinal supernaturalism in contradiction with reason, with science (without which, Proverbs 

tells us, the soul obtains nothing good), making even Biblical texts contradict each other, by 

failing to understand them. In these conditions where texts are introduced, isolated, hieroglyphic, 

in Isaiah’s words, the book is sealed. 

 The supernaturalism of miracles which the Church consecrates and seeks to justify, by 

extracting it from the literal meaning of Biblical parables, reveals in the Bible itself its own 

corrective in this explicit natural meaning that the texts themselves indicate, sufficiently clarify 

for whoever knows where to look. Thus, – in this passage where Jesus is shown in the boat with 

his disciples commanding the winds, stopping the storm, it is written: and his apostles were 

amazed, as they  
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had not understood the miracle of the breads. But a miracle in the supernatural sense need not be 

understood, it strikes the senses, it is seen! This miracle of breads was thus in no way 

supernatural, and more than likely it was the same with the blind, the mute, the paralyzed 

suddenly healed: rather than a material meaning, it was a moral one people needed to grasp, 

taking into account the usual Language of parables. One realizes then that the Jews who 

witnessed these things, seeing nothing supernatural about them, and not comprehending them 

any more than the disciples had understood that of the breads, ended up saying to Christ “But 

how can we believe you are the Son of God; what extraordinary things can you do? What 

miracle can you perform? show us one.” And his simple answer was this: “you ask me for a 

miracle. You’ll get only one, just as Jonah was in the belly of the whale for 3 days*; the Son of 

Man shall be put to death and 3 days later he shall rise. Let’s note too that this resurrection 

expressed in mystical language wasn’t even physically shown to this mass of Jews, for it is said 

that when Jesus was resurrected he revealed himself only to his apostles, which extends the 

mystical meaning of parables. Furthermore, in reality Jesus never presented himself as a 

supernatural being, for in this text alone where he speaks of the end of time, the coming kingdom 

of God, he says: “As for the exact date, nobody knows for sure, not the angels, nor even the Son, 

but my Father alone. Gospel of St. Mark.” 

 If Christ, whom the Church presents as the second person in the Trinity, equal to God the 

Father, had this supernatural meaning over and above the human one, for this reason he should 

therefore have absolute knowledge, and the conclusion drawn from his words is that he did not 

have it, that as a man then, he only possessed progressive knowledge, predictive knowledge 

 

* One should note that these figures translated into days, can be interpreted by analogous series 

in ancient traditions, such as the resurrection of the dead at the end of 3000 years; Genesis 

formation creation in 7 days, that is to say in an order which, although abridged, corresponds 

precisely to the successive order 
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like that which all humans have. Deducing from this same principle = if he didn’t have absolute 

knowledge, neither did he have absolute power, the power of miracles in a supernatural sense: 

even his words give witness to this. And this passage from another gospel – St. Luke – confirms 

yet again that he didn’t have it didn’t pretend to be a supernatural being. This passage states: And 

Jesus grew in years in wisdom and in grace before God and men. 

Is it not also said (Saint Paul’s Epistle to the Hebrews) that Jesus was similar in every 

way to us but without any sin: thus, according to his own destiny doctrine, his progress towards 

perfection was like that of any other human. At the most basic level of Jesus’ doctrine let us note 

too that he presented himself as a type of ideal realization of acquired perfection identifying us 

more and more with divine nature, as feeling, morality, intelligence, and wisdom, according to 

what this human nature includes as a model to follow. To make of him a supernatural being is to 

destroy this principle from top to bottom since one is then led to tell him “But in order to be what 

you are, you have supernatural power that we do not have, so we can’t imitate you, we remain 

what we are; whereas Jesus as a model to follow being absolutely human like us and merely first 

among brothers, as he said, this objection vanishes by itself – 

 Besides, removed from such supernaturalism outside of 

 

of the appearances of these terms, demonstrated by geological layers; to the successive order of 

all phases of formations recognized and established by science, but over immensely longer and 

even more numerous periods of time.  
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true reality, which would only further lessen its impact, the grand figure of Christ remains no less 

magnificent in beauty, grandeur, as the most beautiful type of realized ideal, of an ideal of 

progressive realization undefined in identification with divine nature, an ideal that is affirmed, 

indicated, and offered as a destiny to the aspirations of human nature.  

 Given all that we have just said we must therefore entirely separate this different Jesus 

from the Talmudic Jehoshua55, and then make of him the starting point of a new philosophy, 

bringing together all previous ones (among them Buddha’s, which we can often perceive in the 

Gospels (in another form that is very mysteriously described). This would be the starting point of 

the Christian era, albeit disconnected as we have said from all its previous and forthcoming 

naturalism, without which the whole edifice crumbles from the start. All the rationality that is 

comprehensive for human nature, which is very much recommended by the Scriptures 

themselves, requires necessarily a certain part of myth compared to the goal set by this new 

doctrine, whose foundational Jesus would be a figurative Jesus – to thus creates so that we may 

grasp its figurative meaning. 

 We then understand that the new doctrine exists at its historic start; whereas the Jesus 

found in the new supernatural doctrine put forth by the Catholic Church is historically missing. 

He is no other than the Jesus of the Mythos. This lie is its own condemnation of the Catholic 

Church, which is thereby stuck from the start. Maintaining it all the same, it must, in order to 

hold on to the myth and its supernaturalism, leave philosophy aside and move in the opposite 

direction, the irrational, the absurd,  
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so as to create dogmas it imposes on others through violence, wanting no part of any discussion 

(since debate56 would kill it). This is where Faith comes in: faith or Hell.  

___________________ 

 

 If through the texts and reasons quoted above, we can already see that Christ must not be 

considered as a supernatural being even as he presents himself, and that What are called his 

miracles must be understood only in the moral and not material sense, considering the language 

of parables commonly used in the Bible; there are however texts such as that of St. Matthew 

describing Jesus’ birth by a virgin mother, that seem to affirm categorically this supernatural 

character, which our reason, though based on the laws of nature, refuses to accept. At first 

glance, and assuming the good faith of the Evangelist, this text seems difficult to explain, but 

since there are others of similar nature, we then find alongside it in the Bible itself the corrective, 

the indication of the true rational sense – Thus, first of all, if Jesus was born of a virgin without 

her cohabitation with her husband, how is he frequently called, here and there, Jesus, the son of 

Man? and he himself designates himself as such. If he was born of a virgin, he cannot be called 

the son of Man, there is a contradiction here. Maybe, the type of Man, but the son of Man has 

another meaning, intent; one may believe it -- 

 And when there is further talk in the Gospels about his brothers, sisters (according to the 

Gospel of St. John) who didn’t believe in him; that is already more food for thought. What! To 

retain her virginity his mother did not cohabitate with her husband, yet she did 
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so enough with him to have all these other children after all? How, having given birth to Jesus in 

supernatural fashion, initiated into her prodigious destiny by the Holy Spirit, did she not initiate 

her other children into the same destiny in such a way to inspire in them this belief in him that 

they did not have -- According to St. John? – And that’s not all – What does Jesus mean when 

they say to him: Here is your mother, here are your brothers “Whom do you call my mother and 

my brothers,” he said. Then showing his disciples, he adds: here are my mother and brothers. 

What!! He would deny his brothers, not only the latter but his mother herself if, in a spiritual 

sense, as he says, he meant that whosoever does God’s will is by that very act his brother, his 

sister, and his mother and that in this sense his apostles are his mother and brothers; this mustn’t 

exclude the divine natural sense of filiation with his mother – And isn’t this supernatural 

motherhood of Mary vis-à-vis Jesus contradicted by these words he addresses to her (Gospel of 

St. John) -- “Woman, what do we have in common? Isn’t this a clear indication that the text of St. 

Matthew concerning Jesus’ supernatural birth again implies like so many others a parable’s 

hidden meaning? whose mysterious meaning must be sought out: just as, generally, clergy 

require and quite rightly we find other texts which put us on the road to the veritable meaning, 

but a natural, rational one -- 

For instance: when Jesus says to Nicodemus (Gospel of St John), No one shall see the 

kingdom of heaven unless he is reborn. The latter responds: “How can a man already born return 

to his mother’s womb to be reborn thereafter?  

And Jesus replied -- You are a learned man” and 
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you do not know these things? We know what we say: No one shall see the kingdom of heaven if 

he is not reborn. That which is born of flesh is flesh, that which is born of the Spirit is Spirit. And 

so that which is born of the Spirit is not born of flesh, this is clear -- According to Jesus, there are 

therefore two births, that of the body born of flesh, and that of what is moral, intellectual, born of 

the Spirit; that born of flesh, and that of what is moral, intellectual, born of the Spirit that born of 

flesh and which allows for the birth of the body through purely animal instinct, and that born of 

the Spirit which produces the moral, spiritual birth of the son of God. And it’s in this sense he 

says that his apostles were his mother and brothers. This, moreover, is what St. Paul says to the 

Corinthians -- What is planted in the earth as a seed is an animal body, but there is also a 

spiritual one. As it is written: The first Adam was created with a living soul, the second was 

filled with a living spirit (to the Ephesians). If you are Christ’s disciples, shed your old human 

selves, renew yourselves inside of your soul, dress as the new man, who was created according to 

God in justice and sanctity based on truth. 

This law which determines that after the birth of an animal body, born of flesh, comes the 

birth born of the Spirit, which transforms the human soul through morality, feeling, intelligence, 

wisdom into the new Being that is the son of God, this law which must be applied to everything, 

to Jesus himself, and so like an originally animal body, he was born of flesh through the 

cohabitation of his mother with her husband. But as a moral, good, fair, intelligent being who is 

full of wisdom, he was reborn, from a birth occurring within his soul; he was born to this nature 

as son of God, which  
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forms the basis of this doctrine. 

 To this nature already expressed by Moses saying in Genesis -- God created Man in his 

own image, though obviously not a corporeal one, adding that after the flood; the sons of Seth 

who followed God, were called children of God, the other children, of men, adding: And the sons 

of God being united with the men’s daughters gave rise to giants (in the spiritual sense, of 

course) – it was again in this sense that Jesus said to the Jews who faulted him, a man, for calling 

himself son of God: “Is it not written in your law: ‘I have said that you are Gods: And if your 

law thus calls Gods those to whom these words are addressed, will you say that I blaspheme, I 

whom my father sanctified. (Gospel of St. John) 

 And it is during this new birth that the Gospel of St. Luke says And Jesus grew in age and 

wisdom and grace before God and men. – In calling himself son of God, Jesus thus in no way 

meant it in a supernatural fashion but rather in that wise intellectual moral sense just as for all 

men called to be like him children of God. (And all men shall become Budhas {sic}) and his 

entire doctrine as a teaching and in offering himself as a model, as a type realized by him was to 

generate and develop that superior nature identifying us with God, as human nature includes it in 

the indefinitely progressive sense, and replacing our human nature57 includes it in the indefinitely 

progressive sense, and replacing our original nature of pure animal instinct. 

 So, when it is said that he was born of a virgin and of the Holy Spirit, it is not within the 

material bosom of a woman that this birth happened: it is rather during a second birth within the 

human soul that this birth of the son of God occurred, engendered then by taking the corporeal 

birth as a material symbol, through the combined coupling 
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of a soul absent any vitiated outside influence, of a soul inspired by the primordially instinctive 

feeling of the good, the just, the beautiful, the true, the ideal in all its purity, with the Holy Spirit 

fertilizing with intelligence in all its purity too, in its inspiration eminently penetrated by a 

scientific sense of things, judicious common sense, comprehensive intelligence brimming with 

wisdom.58 

 And is this sense not confirmed by the prophet Zechariah saying -- They drink and shall 

be inebriated by His Spirit as with wine, for what good things can the Lord give his people other 

than the wheat of the chosen and the wine which seeds {sic} the virgins, (not one but the 

virgins.) 

 And again Ecclesiastes: Listen you holy seeds, children who are holy. This symbolic, 

figurative language of parables, making the idea concrete so as to render it easier to grasp, used 

in the Bible, sometimes appears exaggerated, taking a confusing supernatural tone as we see in 

the story by St. Matthew about the birth of Christ: but then the intent is to cover over the crux of 

the thought to the point of hiding it, as Christ’s words to his apostles clearly indicate when they 

ask him about a parable’s meaning: for you it is given to know he Mystery of the Kingdom of 

God but for others it is offered only in parables, so that in seeing they do not see, and that in 

hearing they do not understand, just as nearby texts (Isaiah’s declaration) furthermore indicate 

that the words of the true prophets shall be like the words of a sealed book, and which elucidate 

them – And you others, he adds – do not say that this is a conspiracy, for it is from this people it 

comes: may the Lord be your terror and your fear, and he shall become your sanctification rather 

than a stumbling block  
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for the two houses of Israel, a trap and a subject of ruin for those living in Jerusalem. Many of 

them shall stumble against this rock, fall, and be broken, they shall step into the net and be 

caught. Keep this warning secret, put the seal on what I command you in favor of my disciples: 

Isn’t this the same Spirit inspiring the prophet who says: “this is what the Lord says against those 

who seduce my people and discredit them, they preach peace and if someone doesn’t give them 

something to eat, they get ready to make war against him; that is why they shall have only black 

night in lieu of visions, darkness in lieu of revelations: those who had visions shall be confused 

and covered with shame, they shall hide their face when it will appear that God is mute for them. 

Zion is built from the blood of the Innocent and Jerusalem from the fruit of Iniquity: decrees are 

pronounced for gifts, it is for personal interest, money that the priests teach, that prophets 

foretell, and afterwards they rest, saying: is not the Lord among us, we will be protected from all 

evil: that is why you are will be the reason that Jerusalem shall be reduced to a mound of rocks. -

- The concealment of the doctrine’s content within the parable’s mystery seems to be given here 

as a precaution to leave its revelation only for the understanding or favored initiation of those 

who are worthy of it, to the true disciples and to shield it from exploitation by false modern 

scholars, hypocritical Pharisees, who, heedless of the true meaning of things, content with 

surface reality suited to their own interests, stick to the literal meaning of the absurd 

supernaturalism of this parable, and get stuck in it as in a net until the hour of their unmasking 

arrives – Something Christ already did  
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in his time when he expelled the religion merchants from the Temple; what is foretold 

announced also for the coming times of regeneration or general resurrection of the Spirit of the 

executed Christ, when the true departed, decimated disciples shall reappear to revive that true 

doctrine misrepresented during their absence, and shall prepare, inaugurate through it, according 

to the Bible, the definitive reign of God. 

But when one becomes a bit more accustomed to this use of the parable by immersing 

oneself in the general spirit of the Bible and always being inspired by the rational philosophical, 

just, and true meaning of things, which is the content of its veritable lesson about which 

exploiters of religion care little, however; this usage of the parable as practiced with clear vision 

in its entirety easily allows us to guess the veritable thought it expresses.  

 Aside from these truly enigmatic, mysterious texts, there are others (albeit in symbolic 

form) that are sufficiently clear that on first glance one grasps their true meaning; for instance, 

those expressing the parable of the Last Supper, which is surely completely unambiguous. Christ 

often said in his teaching -- be perfect as your Heavenly Father is perfect: he presents himself as 

the expressive, realized type of those perfections which slowly but surely59 assimilate us to 

divine nature. Naming himself also son of God, he says: “I am the bread of life; whosoever eats 

of me shall have everlasting life,” and in order to make clear its meaning, the Bible has the 

apostles say: “it is difficult to eat you” which permits him to respond: “Flesh is flesh is of no use 

here, what I’m telling you is Spirit and life; which also explains why we must understand him in 

the meaning of the Spirit. At the  
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Last Supper with his disciples, he symbolizes the bread and wine which, once eaten and drunk 

Pasquale inspired by the same feelings60 in a group of guests forming one body, one blood; 

symbolizing this bodily formation of ourselves, with that spiritual formation of the qualities of 

the divine, wise, intellectual, and moral perfections of our soul. “Eat this as my body, drink this 

as my blood, in memory of me” in the sense “I shall be in you and you in me.”  

 Is all this not eminently rational, comprehensible? Anti-supernatural?  

 During its early centuries the Christian world, its most eminent, revered scholars 

understood it thus. When a few of them, inspired always by the Spirit, and accustomed to seeing 

things in a literal material fashion, came up with the idea of formulating this meaning, the large 

majority, including a pope (Pope Gelasius at the end of the 5th century) stressed the exclusively 

symbolic character of the bread and wine in Easter communion. 

How has the Catholic Church, today, modified, altered so simple and comprehensible a 

meaning? By replacing it with that irrational dogma of an absurd supernaturalism of 

Transubstantiation, based on the transubstantiating power of the priest, the host consumed by the 

congregation during communion, {the word wine implied here} changed substance, became in 

reality the flesh, blood, the body and soul of Christ; his entire divine and corporeal personality.  

 If anyone, says the Council of Trent (Canon I – in 1545), if anyone denies that the 

sacrament of the Eucharist does not really, truly, substantively contain the body, blood along 

with the soul, the divinity of our Lord J.C. and, consequently, all of Christ, but says he is present 

therein merely as a figure or a power (May he be anathematized). 
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 And when subtle theologians come along then and respond to the stated objection – (how 

can the person of Christ thus be multiplied by the incalculable number of communicants?) by 

claiming that this happens through radiation: complete radiation containing the very substance of 

Christ, his form, his life, all his actual flesh, full of his soul and divine word, we can already 

answer that this radiation may be grasped in the sense of the Symbolists,61 the bread host 

understood as figures, along with the realization of Christ’s spiritual moral qualities, thus 

radiated in the soul of the communicants but not in the sense of the body and of the soul of 

Christ, absorbed into substance as the Church expresses it. 

 Yet in the face of this subtle but absurd dogmatic, irrational interpretation of texts 

completely understandable in and of themselves, one wonders whether at the root of it lies inept 

infatuation, or a Pharisaic trick aiming to enslave deformed minds: one perforce thinks also of St. 

Paul’s advice, to protect us from so-called scholars seeking to seduce us through an affected 

humility and a superstitious worship of angels, who enjoy creating fables, instead of practicing 

charity with a pure heart, a sincere faith, and a good conscience, and who engage in useless 

speeches, speaking with great pomp of things which they say, nor about which they make any 

decisions they have never seen claiming to be experts of the law, even though they understand 

neither what they say nor what they decide. 

 But this dogmatic, irrational supernaturalism, which, basically, stands completely 

outside of the true doctrine of Christ, which it distorts and destroys, and which, not 

understanding this doctrine, the Church adopts and extends outrageously; this supernaturalism 

promoted all treachery too much,  
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all abusive influences, all Pharisaic tendencies to dominate, enslave and exploit simple people 

for it not to be preserved, definitively consecrated and exploited to the fullest extent; and then, as 

Pharisaism infiltrated the early Christian Church and filled it with this supernatural dogmatism 

bursting with miracles, inculcated to fearful credulous simpletons, developed all kinds of 

superstitions in them, established the idolatrous worship of relics, the Pharisaic religion of 

devotional practices supplanting the true interior religion of the fertile with the conscience and 

intelligent Spirit of the Wise man, and strongly contributed to the foundation of this Catholic 

theocracy, made up of hypocrisy, ambition, pride, cleverness, ineptitude of fakery and violence, 

that was even able to seduce and fascinate the best, the most intelligent, the chosen to use their 

prestige and that for so long now reigns supreme over all the peoples, kings, emperors, the 

enslaved, the exploited, even granting itself the vain satisfaction of holding them humiliated at its 

feet, in the kissing of the slipper, in the manner of pasha, pagan potentates, and one might say -- 

as a mockery of Christ himself washing his apostles’ feet saying to them “May whoever among 

you wishes to be first become your servant and act brotherly in this way. 

What does it matter that certain kind people, even those more or less superior, who were 

deceived or by weakness joined up with this Church, if its corrupt, malicious character still 

predominates in theory and practice, with this union taking on, moreover, a mere appearance of 

sanctity, yet still illegitimate when identifying itself with the first apostles, of whom it is the 

antithesis. 
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 This audacious theocracy stops controversy by dogmatizing everything any which way, 

brutally imposing itself, claiming to be the infallible, privileged and authorized interpreter of 

God, its impudent dissimulation of its own ignorance, its usurpation of every function, its unjust 

titles. 

--Seen up close, it is adequately characterized as an appreciation of significant facts – 

Through this claim, simultaneously haughty and naïve, highlighted by the Pope’s so-called 

infallibility62 in condemning as heresy the Earth’s rotation and movement around the Sun, 

distorted by Galileo and recognized everywhere today. 

 --It reveals itself too through the Pharisaic religion of devotional and idolatrous practices 

around relics, and the abuse of superstitious beliefs a striking example of which is the host 

becoming Christ’s body and soul through the priest’s transubstantiating and supernatural power 

this body and soul thereby multiplied by the indefinite number of communicants. 

 --It can also be evaluated through the Example of the unmentionable crimes and mores of 

a Borgia Pope, to mention just one. 

 --Through the sloth and voluntary flea-ridden filth of a St. Labre,63 presented as an 

example of holy abnegation canonized by the Church. 

 Do not be wiser than necessary, for fear of becoming stupid, but avoid doing evil. -- 

(Ecclesiastes --)  

 Also, through the impudent cynicism of a council condemning Jan Hus to the stake, in 

the name of Christ who disapproved, however, of violence in preaching through example to the 

point of agony. 
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  Through the massacres of the Crusades, the Albigensians, the nameless tortures of the 

Inquisition, its hundred thousand stakes, and the diabolical medieval regime which modern 

Society escaped, liberated with so much pain – Without forgetting the scandalous sale of 

indulgences, from which Protestantism emerged through indignation..  

 Following this medieval hell one might also cite as background as the last item typical of 

this disgusting subject and remnant, the Jesuitism which Pascal in his Provincial Letters64 

exposed and excoriated for its immoral, deceitful doctrines; the Jesuitism still dominating today 

the entire clergy including that of Rome, and whose ongoing festering, slavish motto of 

obedience sicut ac cadaver65 to one’s superior (or confessor, priestly director, in expectation) is 

in these modern times taught in seminaries, all of them overrun by the {Jesuit} corporation; 

taught not to children but to men called to lead as priests -- with this commentary -- 

 “To he who objects that his Superior might lead us to do wrong “You must obey your 

superior in everything that seems contrary to your reason, for you will not be responsible for this, 

but him alone. 

  The supposed infallible dogmatism commanding blind, blissful faith, leading to sicut ad 

cadaver obedience to the priestly director, along with the obedient one’s supposed lack of any 

responsibility; this summarizes the Catholic Church’s teaching. 

 Yet this Pharisaic role played by the Catholic Church is predicted, indicated, 

characterized by  
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evangelical, biblical texts themselves. Already Daniel, ahead of time, predicts that malicious 

power which, he says, will desecrate the sanctuary of the strong God, soil it with a profane sect, 

end constant sacrifice, place in the Temple the abomination of desolation, torment by means of 

the Sword, fire, captivity, banditry, those who will be knowledgeable among the people and will 

teach them.  

 Let us now quote St. Peter: “Know therefore, he says, that over time there will be 

unfortunate times, because traitorous prideful men who shall show piety on the outside without 

anything real behind it; and, just as there were false prophets, you shall have among you false 

scholars; greed shall lead them to seduce you with artful words to make a shady business with 

you, but their condemnation, predicted long ago, is coming fast. Gospel of St. Paul: “don’t 

believe the day of the Lord is near, before that, apostasy must reach its peak, and the sinner 

appear, one who shall go so far as to sit in God’s temple, as if he were God; even wanting to pass 

himself off as God, and the mystery of iniquity is forming even now awaiting that he alone who 

now prevents that man from coming be himself removed from this world; then shall he find his 

own sinfulness accompanied by the power of Satan, with all sorts of false signs and miracles 

seducing even the chosen with all the illusions that can lead those whose hearts have no love of 

truth to iniquity. -- And in the Gospel of St. Matthew on the same subject, Jesus says: “ 

 When you see that abomination of desolation foretold by the prophet Daniel, to be in the 

Holy place, that he who reads  
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fully understand what he reads, that he who shall be on the roof not descend to take something 

away from his house, and that he who shall be in the fields not return at all to take his clothes, 

that he who shall be in Judea flee to the mountains. That time’s affliction shall be larger than any 

other since the world began. – then, after this time, shall come the advent of the son of man like a 

flash of lightning coming from the East, appears, illuminated even in the West; thus, shall the 

son of man arrive.  

 In this regard let us note the Gospel of St. Luke. 

 The Kingdom of God shall not come with radiance drawing attention to it, and it will not 

be said, it is here, or it is there, for already now the kingdom of God is in your midst -- Which 

indicates further that this resurrection of the Son of man, this resurrection of the dead out of their 

sepulchers described as having to come at the end of time, must not happen with that 

supernatural, theatrical meaning, striking our senses, which the Catholic Church always teaches 

in a literal manner, but which must be understood in that rational, natural, moral sense that 

explains so many other texts -- 

 As doctrine and practice, the Catholic Church represents that Pharisaic apostasy which 

the Bible describes as the characteristic expression of the antichrist, first on the wrong path of 

supernaturalism and next where it takes hold, where it finds itself wrapped up, stuck, caught as in 

a net, and, as in the Biblical expression used, apparently, for that very purpose, out of which it 

may escape only confounded, unveiled, unmasked when it’s time, jeered by everyone. When 

upon leaving the horrible night of the Dark Ages, of the abomination of desolation, thinkers also 

{?} 
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inspired by the good, the just, the beautiful, the true, took their distance through practice without 

wanting to return, to look back, or even to retain a shape a vestment of that diseased church, 

making a tabula rasa66 of every earlier tradition from whatever source, henceforth resolved to 

submit everything to the superior control of pure reason, comprehension, science; they merely 

followed, instinctually, the Biblical advice to flee to the mountains and thus anchor themselves 

onto the most eminent principles of intelligence, 67 This is when a spark jumped out of them, that 

luminous, immense spread of science; they were only following which today, from West to East, 

shines light on the modern world in a fashion already so amazing, so full of prodigious effect, 

foretelling by this brilliant means the imminent advent of the son of man, of a new regenerating, 

resurrecting humanity. 

 Therein lies a sign of the times we can interpret in the Biblical sense. 

Yet, it is still not the time of coming of the son of man, the son of God in all his glory. 

In order for the new humanity to spring regenerated out of its tomb, out of its 

animalistic68 barbarity, for sepulchers to burst, for human resurrection to take place in 

undeniable, palpable, visible, perceptible forms, attesting to this definitive, triumphant, most 

glorious and majestic, advent of the son of man, of the son of God, as the ultimate, ideal type of 

humanity ever realized, the conditions for this entire regeneration, this resurrection must also 

take place. 

What’s needed for this new birth to occur is not just a man here, a woman there,  
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the two must be wed, one might say in more vulgar terms. Moreover, for the regeneration, and 

human, humanitarian resurrection to happen, the new being, who transforms the original animal 

nature of the son of man into the divine nature of the son of God, must be produced engendered 

within the human soul, in the fullness of organic spirituality, if only as a simple seed, a divine 

seed, one needing only to wear off slowly evolve towards perfection as human nature entails. In 

its virginity of natural feeling, and good will purely inspired by the good, the just, the beautiful, 

the true, the human soul must be fertilized by the Holy Spirit with the wise, scientific, 

comprehensive, judicious common sense of intelligence. This mutual fecundation of feeling and 

intelligence, whether seen in its common simplicity as a seed or in its more complete 

development and sustainable nature, must also produce inside of the soul that new being of 

organic spirituality that new birth without which, as Christ said “none shall see the kingdom of 

God, none shall escape, one may say, the more or less expressive, lower condition of their animal 

nature: thus putting forth the general law behind all human nature, himself included. 

It’s not enough, on the one hand, that men be of good will, proper feeling, tending 

towards the good, yet ignorant of common sense, comprehensive science, philosophical wisdom: 

or, on the other hand, more or less erudite, smart men, scientists, caring little, however, about the 

good, the just, the wise man’s philosophical, higher inspiration: In these two opposing conditions 

of separate, divorced inspiration, a sterilization of both follows, the soul develops mortal 

deviations  
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and the birth of the divine being’s organic spirituality, the complete perfection of what human 

nature entails and can develop indefinitely -- IS ABORTED. 

× × 

    ×  69 

As he finishes his work, the author notices in rereading it that it is a Chinese puzzle,70 as 

they say. May the reader excuse him! In such arduous matters (science and theology), what is he 

to do? Other than what he did, – pursue the goal proposed. 

But the proposed goal is not to write a literary work meant for pleasure-seekers; while 

speaking about science he has used scientific technique; discussing theology or exceedingly 

enigmatic Christian doctrine, he could not ignore any text, ceaselessly repeating them, as does 

the Bible. Nor could he even use a style different from the Gospels’ in accordance with the 

translation from another language -- 

By the same token this is no fantastical work but a polemical work, one of conviction.  

Convinced that the Gospel is the primary basis (perhaps the only one) for any future 

Society; convinced too that the dogmatic Church is its opposite, the annihilation of all 

spirituality, all fraternity; even the annihilation of the doctrine, he has striven, by tenaciously 

consulting texts and bringing to light their true natural and rational, not supernatural (that is) 

absurd, nature, to reveal the inseparable barrier which lay between the doctrine and the teaching 

of this doctrine done by  

 

  



(p. 77) 

those exploiters of religion whose gross exaggerations are foreseen by the Bible, which strives to 

fight against their harmful influence -- 

Understanding this Doctrine, and wishing especially to put it into practice {along with} 

Equality Fraternity and Charity, future Society having everything within its reach, scientific and 

philosophical elements, will be able to march confidently towards the happiness everyone is due. 

Based on all that false morality imposed on our predecessors by the Christian religion, 

the State constantly struggles against the efforts of the just, acting upon that unique right of 

power, supposedly in the name of the Gospels. 

This war tax! In the name of what is it imposed? Is it fraternal? In the name of Country, 

men tear themselves apart for vile, material interests. 

What does it matter to progress that the entire world should belong to one flag rather than 

another!! What matters in the meantime is that the world belong to all and not just one. 

Any man imbued with the Gospels shall be charitable; there again is where the fairest, 

most justifiable accountability lies: 

And what then are those feelings of justice animating the State’s legislation other than 

feelings of self-interest? 

And who then are those judges who are irresponsible for their judgement since they 

apply the law (this law of the strongest) these so-called impeccable judges …If not egotistical 

men with salaries, like the executioner himself -- 

– But in the end, they will say, what is the solution to criminality, to crime? 

– The Gospel’s doctrine which is charity, the love of one’s neighbor, which thereby 

eliminates poverty. 

Molding us constantly in its  
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image, helping us understand the feeling of the essentially divine Beautiful, this doctrine alone 

can save us from crime. 

He alone does good who, detached from any material obstacle, can do Good intelligently, 

with the single reward of his Self-lying in its proud and just march towards the higher state. 

While at a capital execution the author of this work, too far away to see well, glimpsed in 

early morn a group moving towards the guillotine. Spotting a pale bent figure, utterly desolate 

and in very bad shape, he suddenly felt an instinctual repulsion -- He was wrong -- This 

disgusting figure was the chaplain (to be sure, an actor of the first order, one who because of his 

duties thus simulated such suffering)!! 

Nearby a young man who despite the shackles on his hands and feet walked if not with a 

deliberate air but a good and to a certain extent smiling face. 

His head extended past the device’s platform board. He said “What’s that? And with his 

head he pointed to the box in front next to the blade. A71: That’s the basket for your head. 

-- And this, pointing to a large box on the right – 

-- That’s the box for your body. 

 Go ahead then, he yelled. – That was it: with a sinister sound the collar fell then the 

blade. The red lights of dawn colored the sky, red blood flooded the pavement,  

-- Appropriately dressed gentlemen, the Police, the chaplain in black attire too, the 

Clergy rubbing elbows with justice – 

The troops, sergeants in arms, gawkers shoved out of the main area – 

An exterior barrier hugged by a peculiar crowd. -- prostitutes, pimps,  
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the prison world. And they were shouting. Long live the killer, down with Justice! 

And there we find the civilized spectacle! 

Judges killing without fear, the jury too, then the Executioner. 

And yet criminality grows day after day -- doesn’t everyone sense how defective and cruel this 

system is? -- What, therefore, is this right to punish? If not the right of Power – What then is this 

school of forced labor? If not a perverted school, a forced perversion thereafter imposed at the 

exit, A man in forced labor prison who just got there already aged screamed: “If I had known, 

I’d be here for twenty years: I’ve never eaten better in my life.” 72 

 These few words suffice to explain modern society. 

 On one hand, beings who from the tenderest infancy suffer from poverty {and} the 

disdain of others and to whom the Priest offers for their only compensation, their only 

consolation, absolution, happiness in Heaven; all guaranteed by the State – 

On the other hand, replete judges, the deluxe executioner, Priests too. “The whole bunch” 

lives it up, mocks the patient’s contortions, adorned with the name of gentleman73 since he goes 

to Church or says mass. Seizing the goods of others by means of the law of high-level theft, he 

approaches retirement believing in the Church’s Gospel, -- a gospel that conveniently annuls 

reason, any attempt at thought, Far from the Just man, far from Brotherhood, far from Charity. 

  This is why the present author emphasized so much the texts of the Gospels, repeating 

them constantly, striving to make them understood, in hopes of a better world; with absolutely no 

response other than  
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the satisfaction of having accomplished his duty. On one hand, love of the beautiful and 

intellectual, on the other, hate of this harmful, despotic church, hate of the superstition so 

contrary to progress, to man’s happiness. 

 We do not claim to remake the world, to overthrow a church, from one day to the next. 

No! but we did want -- indeed, this was our right -- to spell out the present state of the modern 

scientific, philosophical Mind in accordance with the Gospels taken in their natural, rational, true 

sense, and to affirm loudly our own religious spirit so antithetical to the Catholic Church. 

 Quite intentionally we set aside Protestantism with all its denominations. There one finds 

the same absurdities, the same textual incomprehension, the same appetites, the same lustful 

desires, the same hypocrisy. 

 Pharisees of another sort we might say, Catholicism was yesterday’s danger -- 

tomorrow’s will be Protestantism.74 

 Without attacking freedom, in the name of this very freedom, would the State not have 

the right to suppress the Church totally? 

 Logically, a chair of theology, one concerned with serious rather than watered down 

philosophy, one fully developed, for the use of men not children, should be like those associated 

with every other science.  

 All branches of science, considered as teachings, as practice like medicine, for example, 

are subject to State control so that no fraud  
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be tolerated, so that the doctor responsible for curing not administer a lethal poison to a patient. 

By what right is the Church authorized from early childhood to administer a poison as dangerous 

as that of absurd superstition, fraudulent faith with all its consequences: Hate across 

denominations75? And why one sect over another, in spite of the formidable example derived 

from the bloody history of these superstitions? Why (to summarize) the Lie authorized by the 

State. 

 Yet what the State doesn’t do, common sense, 76 the world’s greatest revolutionary, shall 

do. 

  And if outside of any spiritualism we examine the question from the practical, 

governmental perspective, we reach a fundamental issue -- Will the State exist or not? Does the 

State not sense the ever-growing danger of a powerful regulation different from its own called 

the Confessional -- a regulation that knows every State secret, uses and abuses them, obeying 

solely the one named Rome: a regulation interfering everywhere within families / an absolute 

mistress bringing with her corruption beginning at a very young age: Ah! The dogma of 

communion with the body of Jesus!!! which requires absolution after confession . . . . . one of the 

seven wonders of the church regulation. 

 And this rule imposed within religious establishments = 77 

 Nunquam duo, semper tres  

 Never two, always three 

 

 putting forth as its principal virtue78 Whistle-blowing.  

 Commonly called the Snitch. 
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 Doesn’t the State see how it is in this way at the mercy of a strong conspiracy? Of course 

it does, yet discerns this poorly, seeking to spread out the congregations, that is, by opening up 

cages containing wild beasts. It should do the opposite, in other words, prohibiting any exit.  

  They do lock up the insane!  

 They do lock up wild animals! 

As they say -- Everything comes to an end -- For several years now the troubles we see in the 

colonies, leading to war, unquestionably recognized as coming from religion, have increased and 

formed a lesson about the inherent danger of missions; 79 an ever-increasing danger which States 

are powerless to avoid. China has begun to close itself off to missions, slitting their throats. 

While an angry Europe will spill useless blood to maintain her missions!! 

 Don’t we feel any immoral injustice in this, an attack on the freedom of conscience? 

 Eliminate missions to China and peace shall return -- 

               -- He who rules by the sword shall die by the sword -- 

One of our kings said: L’Etat c’est moi.80 Today the State is us, that is, the people, those who in 

the final analysis have the upper hand. Whoever oppresses them is condemned not just to 

repression, but legal repression;  
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a repression that armed power may slow down, but never stop. Like a river dammed, waves of 

anger rise and break everything in its time. As long as the State acts like a policeman and 

executioner for society, it will be at the mercy of popular uprising. When republics, like Kings, 

forget this, they are doomed.  

 Doomed also the Church; which in forgetting reason, relying on lies and power to 

dogmatize and impose itself on suffering men, consoling them with the outrageous illusion of 

heaven after death, seizes the goods of others, enflames every hatred, every degraded lust, and 

eventually declares war on all those who do not submit to their dogmas; trampling on such 

admirable Gospels, the basis of an intelligent, good society; summarized as said above by these 

few words. 

 “Reason, humanity, fraternity, charity.” 

 Outside of this Gospel – no salvation 

× 

×  × 

 Surrounding every theory there is of course controversy; apparent controversy, judicious 

or real. Ours is no exception and we anticipate refutation; refutation we will examine closely in 

all its false appearances: in fact, one need only lay bare the consequences of the dogmatic Mind81 

of the Church --  

 Yes of course today, the modern Mind no longer believes in anything, and ordinary 

mortals rightfully shout “All that’s Nonsense.” 
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 But who exactly is at fault? If not the Church itself who puts forth absurdities. And it 

offers hell to someone who does not believe in absurdity. 

 Yes of course man needs spiritual nourishment to rise up to God – 

 Yes of course he needs faith in what is beautiful to fight the beast inside of him … 

  This is why, however arduous a task we have assumed, we have constantly put forth true 

faith, demonstrated how the Gospels contradict the Church’s absurd, dogmatic teachings. And 

from the start we have indicated the injustice of the philosophical, scientific modern Mind; an 

injustice that consists of equally hating the Gospels and the Catholic Church. 

 Thus, the Church is to blame for this indifference, this lack of faith, and now is the time 

to tell it how its own refutation is properly turned against it. 

 Thank God the good and decent man is not dead and faith shall return, but only as it 

always should have been, in accordance with Reason and that good feeling mysteriously 

described by the Gospels; a faith all the more alive when grounded in science and the knowledge 

of its origin and grand destiny to come -- 

 And if the Church has become powerful by basing itself on faith thanks, this time, to the 

absurd {sic},82 it is dying today also thanks to this absurd faith. 

 For it has caught itself in its own nets, obligated even so to uphold its absurd dogmas, 

unable to  
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backtrack at all -- Rich, no doubt, yet obliged to beg more and more to address its expenses. 

Indulgences, Peter’s Pence,83 the {Society for the} Propagation of the Faith, the Chinese children 

les petits Chinois84!! 

    What can they yet invent?  

 If ever a sect were dissolute, it has to be the Catholic Church; yet see where its so-called 

morality has led: Prostitution. 

 In the past morality was at the head 

 today just a bit below the pelvis. 

 (Gospel of St. Luke VIII-3) Jesus regularly spent time with courtesans and they helped 

him with their goods. 

  Which means that the Gospel suggested we not condemn courtesans as being outside of 

society, and when Jesus accepted their subsidies it was because for him the very idea of venality 

needed to be rejected. So, if the institution of marriage, which is merely a sale, is the only 

recognized form of morality for the coupling of the sexes, perforce there is an exception from this 

morality made for those who do not want or are unable to marry. There is no place for love for 

good feeling85 … 

 Treated in this manner, women fall into abjection, condemned to marry if the money is 

right or to remain virgins, that indecent, unhealthy monstrosity, so foreign to nature, contrary to 

true feeling, which is Love. 

 Or else to become what is called a dishonest woman. Police then get involved and the 

young girl becomes a prostitute, marginalized, dumped into designated neighborhoods – The 

poverty and the legitimate hate of these prostitutes for the society that oppresses her {sic, 

logically, the pronoun should be “them,” the prostitutes} leads to Crime. The girl and the Pimp! 
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 If ever there were a cruel and barbaric society it surely is today’s: this hypocritical 

society that, supposedly in the name of Christian morality is the cause thus controls women’s 

fate; is the cause of so much pain. 

 Console yourselves, poor girls, the Priest is here to give you Heaven; from St. Lazare 

Hospital or prison or the guillotine to heaven you need not go far and the Priest will accompany 

you. 

     And we yell 

 Woman, who after all is our mother our daughter, our sister, has the right to make her 

own living . . 

 has the right to love whomever she pleases – 

has the right to use her body, her beauty 

has the right to give birth with the possibility of raising her own child: and without the 

intervention of any priest or notary. 

Has the right to be as respected as much as the woman who only sells herself into marriage86 

(a Church commandment; and afterwards has the right to spit in the face of him who oppresses 

her. 

 To whom therefore can the prostitute complain if not to this scandalous Church the one 

that controls souls. 

 Oh! She is not the Executioner yet in the shadows it is she who orders the Executioner. 

 Let us be charitable – let’s love one another – that is still the only way to lead women as 

well as men. 

 Both are born to live happily.  

 Some might accuse us of exaggerating: they haven’t really lived nor observed. In that  
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sense, any exaggeration is still beneath the truth. 

 Examining all social classes, we just cannot say which would be best. At the top, society 

is more vicious, greedier, more hypocritical and less brutal: better dressed, and thereby more 

seductive, it seems better. 



 At the bottom, society has the same vices yet is more forgivable; we might even say the 

only excusable one. Obviously, on both sides, there are exceptions – Fraternity and charity are 

more developed, however, in the lower classes; that’s because to understand pain one must feel 

it. As an Italian used to tell me: “Poverty never makes war on poverty”; whereas at the top one 

could say. Wolves don’t eat one another. 

 Strolling around one day in those houses that morality disapproves of and that the police 

tolerates and protects (accepting the cliché for what it is); we saw a woman who was called the 

Countess. This was a brothel for soldiers. 

 By what twists of fate did this woman end up here. That’s still the only place!! she said, 

where I could find protection and have my daily bread, and pointing to the soldiers with a 

singular smile: these – she said – are at least the least mean among them. 

 Farther along, different address, we saw a young woman. My, said one of us, doesn’t she 

look like the Dauphin. Oh no, she said, I resemble Louis XIV, it would appear. That’s because 

Louis XIV and the Dauphin are the same man (Statue of the Dauphin at Versailles) an 

exceptionally characteristic face however. Nature has her secrets and one is tempted to think that 

such  
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resemblance would be the natural fact of a royal origin / A sign of the times; Everything leads to 

the gutter. Everything takes you to the Brothel.87 

 But does marriage lead to honest happiness? We leave to the reader who has lived who 

knows what households are like the task of deciding the question. 

 In any case, from the cradle on it creates two quite distinct classes, the legitimate child 

and the bastard; the latter doomed to eternal shame, a victim of sin, the supposed sin made up by 

the Church, (The Church’s Commandment / You’ll sell your body only in marriage. Lately the 

corresponding legislation of this situation has passed a new law, which gives an equal share of 

Inheritance to both legitimate children and bastards). We see that business is business and that in 

this regard society doesn’t bother itself with the crux of the question. 

 Twenty years or so back one finds an odd debate in the Gazette des Tribunaux.88 

 A socialist had just been arrested after having been beaten half dead by a stupid crowd. 

This was his crime: In the middle of the Stock Exchange he had tossed a flask of dirty water onto 

the heads of bankers. The crowd saw this as a bomb made of dynamite which got him torn to 

pieces. 

 On the stand in Court he was asked to account for his bad action (The police had 

discovered that he was starving to death, a Socialist). 

 My God said this feeble mind, I really don’t know what happened: I wanted to use 

dynamite for the bomb but I didn’t dare, so I threw a small bottle of water to scare them. 
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  Then he told his story. An unknown father had him enrolled in the Lycée Louis-le-

Grand;89 he passed his exams brilliantly to gain admission to the Ecole Centrale. The day when 

as an admitted student he was to take his place in school, the Director told him that being of an 

unknown father he could not enter.  

 His protector who thought he was kicked out for bad behavior was heard of no more and 

fell into one greater and greater poverty!! +  

 This example alone suffices to explain the situation created by order of the Church for 

the bastard son, repudiated like his mother. 

 At this time, we can feel the almost insurmountable barrier put up between us and this 

institution of marriage – First of all the powerful Church, the State, proper behavior, notaries and 

lawyers who draw up contracts, wedding party restaurants, valets, seamstresses etc. . . . . . 

Protestant families all marriage institutions. 

 Yet all that would be pretty insignificant compared to the deep-rooted conventional 

Mind. Just as the least faithful have their children baptized because that’s the rule, likewise the 

best intentioned, most intelligent marry, because that’s what one does. My grandfather married, 

my father also – me too, we’re good, honest people. If not, what would they say in the 

neighborhood? 

 And then God himself commands it. 

 You shall not sell your body except in marriage. How can we shake up the awful strength 

of inertia if not in everything and to preach by example 

 

 + We guarantee that this indeed happened – 
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But what will become of children without marriage, they’ll all be abandoned. In that case 

morality is no longer the issue but rather, self-interest only. We don’t imagine how absurd the 

basis of this reasoning is, insofar as it’s a vicious circle. 

The very institution of marriage creates two classes of children, those who must be raised and 

those the law, our habits allow, or even order us to abandon. Indeed, order us to abandon, for 

without that there is scandal; even the law prohibits you from looking after them; religion too. 

 Let’s give as an example a family dispute. Mister so-and-so has living in his house a 

legitimate child, then elsewhere a child out of wedlock he’s also raising.  

 The woman screams like a woman whose throat is slashed and the father-in-law gets 

involved. How dare you, Sir (he yells) raise a child out of wedlock: do you imagine that I gave 

my daughter a dowry for that? You’re depraved and a thief. 

 Divorce and naturally monetary damages. 

 So, without marriage fatherly feeling would no longer exist!! 

 And in the case where fatherly feeling disappeared from this earth, is society then not rich 

and smart enough to solve the problem. Already it’s been able to establish free schooling, that is, 

spiritual nourishment; one step further and it will provide food for the body. 

 Besides, whether marriage exists or not – A poor man’s child will be poor and a rich 

man’s rich. 

 

  



(p. 91) 

 We pursue this reasoning still further and say that those who marry have the right to tell the 

Church and State: “Since you’re forcing us to marry in order to live honestly and we’re poor, 

then please feed our children. 

 If not only the rich have the right to marry. Which is merely another type of Law of the 

Master – What then happens to the Increase and multiply,90 – what happens also to the 

democratic principle – and renewal of the population – Love becomes thereafter manual love, or 

Sodom and Gomorrah: 

 

Convents for both sexes 

 To compare our reasoning here, let everyone look around naturally with no prior agenda. 

Where are the happy couples 91: everywhere you look filings for divorce in which lawyers fight 

over who gets the money, courtroom dramas. Christian school brothers, priests sent off to do hard 

labor for their nasty behavior with children.  

 Whether we look at the Church’s mores, or the mistakes brought about by marriage, or 

even whether we study the start of this filthy contract between the spouses’ families, the notary 

and priest all agree to conclude a despicable sale, in the name of religious morality adopted by 

the State obeying the commandment of the Church. 

 Or whether still we are moved by the forced consequence that is prostitution, a source of 

so much pain, so many crimes! We must recognize that this institution of marriage must perish, 

for  
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reason itself demands it, morality disapproves it; that it is contrary to our democratic principles 

of Liberty and Brotherhood. 

 Understanding this, albeit backwards, the State requires people to be single!! 

 Henceforth, to Reason alone does Progress therefore belong, the foundation of a 

humanitarian, just and intelligent World  

____________ 

          -- End --                     composed 1897 and 98 

----- 

--- 

-- 

        -  92  

Transcribed in Atuona 1902 – 

Paul Gauguin 

  



Translator’s Endnotes 

 
1  The man with whom he published Noa Noa. Charles Morice was a good friend of Gauguin’s and other 

contemporary painters. He was also a writer, critic and editor of some note. In literary circles, he is especially 

remembered as one of the Symbolist poet Paul Verlaine’s biggest supporters, one to whom the latter eventually 

dedicated one of his most important and influential texts, “L’Art poétique.” The latter served as a veritable program-

manifesto of French Symbolism itself. The main focus of all Symbolist art and literature might be summarized as 

follows, loosely paraphrasing Stéphane Mallarmé: Artists should not express things too clearly, but simply suggest 

them.  
2  The style and vocabulary of this stanza reminds one of Arthur Rimbaud’s first Illumination, “Après le Déluge.” As 

does the seemingly redundant verbal phrase commencing this sentence. See the remark and pun: “On me pense” 

from Rimbaud’s celebrated “Lettres du Voyant” / The Seer’s Letters, the closest thing of his we have to a theoretical 

statement about writing or poetic program.  
3  See remarks on the structure of these questions in endnote #1.  
4  The French word “la frondaison” means either foliage or foliation. But, coincidentally, it contains, as it were, a 

graphemically and phonemically similar phrase: “la Fronde.” In a subtle, perhaps unconscious way, Gauguin may 

thereby be referring to the eponymous, quintessential pre-modern French revolts against the Monarchy, which pitted 

several notable princes and nobles against Louis XIV in mid-17th-century France. Later on, as we shall see, he 

makes a few allusions to other famous individuals of this period; in particular, so-called “moralists” like Blaise 

Pascal and La Bruyère. All of this suggests, from the start, a clear sense of his contestatory, rebellious, anti-

establishment nature. 
5  Normally, there should be a hyphen between the subject pronoun and the principal verb in these questions. Yet in 

the MS there are no hyphens. So, while the meaning is clear, one wonders whether the long half-line drawn directly 

beneath these verbs, along with their step-down-like image on the page, might not pick up the “missing” hyphens 

and connote some type of pictorial descent of Man: step by step, so to speak. Also, at the very end of the Gauguin’s 

essay we find a somewhat similar visual play of sorts: consecutive lines decreasing in length until they disappear. 

One gets the impression that this may have been a strategy of our painter to evoke the ideas of descent and 

ascension; start and finish; arrival and departure (of an argument). See our comments on that very final part of the 

manuscript in our last endnote. 
6  This and related French words used by Gauguin translate as the similar English terms “Pharisaism” and 

“Pharisaic.” In both languages, they conjure up general notions of self-righteousness and religious hypocrisy. 

Depending on the context, therefore, we shall use either the literal term or a figurative term for such hypocrisy 

throughout. 
7  This sentence has been slightly altered because of an otherwise incoherent lack of commas and other miniscule, 

albeit appropriate, punctuation or syntactical patterns. This will not be the last such grammatical anomaly in 

Gauguin’s text, nor will it be the last time our translation must “correct” such tiny details. Whenever such barely 

noticeable alterations are made which appear to us to have any semantic or pictorial component to them whatsoever 

it will be so noted. 
8  Here are oddly placed question marks which we have reproduced as they appear, mainly to stress Gauguin’s 

apparent own emotional interrogation of these points. 
9  The French word “primitive,” fraught nowadays with colonialist, racist connotations, often just means something 

“original,” i.e. something used/done at first, before it is refined or developed more. 
10  Logically, the adjective “philosophical” should no doubt be placed before the noun “comprehension.” But we 

have chosen to keep it in the anomalous position which Gauguin chose for it here. 
11  As suggested earlier, there is no comma in the original text, even though one is clearly needed. One can only 

assume therefore that the passion behind Gauguin’s arguments leads him here, and elsewhere, to ignore various 

stylistic and grammatical norms of the French language. 
12  This bracketed phrase appears in the manuscript and is repeated at the end of this same sentence.  
13  The original text is not clearly legible.  
14  This originally Homeric allusion to these two sea monsters refers to what we might today call finding oneself 

“between a rock and a hard place. Also, it would seem that there should be a period here, followed by the next 

sentence (“Materialists smile….”) not a semi-colon. But we have left this alone for what it’s worth again, perhaps as 

a sign of his rising emotionality.  
15  Animism, the noun-form of “animistic,” has been a major belief in so-called primitive cultures throughout the 

world and history. In its simplest form it is the belief that everything has a spirit or soul: trees, birds, rocks, etc.. In 



 
his 1871 work, Primitive Culture, however, Sir Edward Burnett Tylor used this notion to develop a more modern 

ethnographic theory of primitive belief systems, one much influenced by Darwinism. Needless to say, many of these 

theories are still debated today, in the wake of poststructuralism, postmodernism, and especially, postcolonialism. 
16  Vitalism was a major theory of the late 19th century, although its major tenets were already widely debated 

several centuries earlier. It was and still is discussed most often in opposition to Materialism. While this is hardly the 

place to compare and contrast them, the simplest way to differentiate them perhaps for our purposes here is to say 

both believed they could answer the question, “What is life?” But for the Materialists the ultimate principles behind 

life were matter and motion, whereas the Vitalists believed in a soul or some type of irreducible life force.  
17  Jean-Pierre Flourens, the French founder of experimental brain science and a pioneer in anesthesia in the mid-

19thcentury. He was responsible for much of this early terminology. Other examples of such contemporary scientific 

terms are italicized by Gauguin in several lines which follow. 
18  Again, many of these italicized technical phrases should be understood as referring to specific medical and/or 

scientific terminology of the time. 
19  Victor Hugo, Gérard de Nerval and other famous poets of the time were intrigued by this process more typically 

known and called either the transmigration of souls, or simply, reincarnation. Their fascination, as well as that of 

several other generations, was largely prompted by the advent of disciplines like Egyptology, ethnography, and 

anthropology. 
20  Gauguin misspells the word “atôme” throughout his essay, with a circumflex accent. Besides the slightly different 

pronunciation he suggests with this he may also be providing more “motion” through the iconic use of the accent, as 

if to imply bird-like feathers in motion. This will not have been the first time a French writer utilizes accents in such 

a visual manner. Many Symbolist -- and later on, Surrealist -- poets did similar things.  
21  Again, is this a mistake, or any attempt by the painter Gauguin to imply more chaotic motion or wandering? Isn’t 

Brownian motion just that?  
22  The word used here by Gauguin is “spécification,” which really signifies making individual. My lexical choice 
here thus should not be confused with the psychoanalytic (Jungian) notion of individuation. 
23  Throughout Gauguin’s manuscript essay, starting with its title, the notoriously slippery French word esprit 

appears, in many different contexts. Alternately translated here and elsewhere as “mind,” “spirit,” “wit,” even 

sometimes “feeling,” the reader should keep each of these possibilities in mind each time one of those terms comes 

up. 
24  The small /m/ used here in “merely” is Gauguin’s choice, perhaps to suggest the smallness of these substances. 
25  Because of today’s digital terminology I have translated the French word virtualité sometimes literally as 

virtuality, sometimes as possibility or even potentiality, as in this instance. The hope is to avoid ambiguity but to 

retain shades of meanings of either “not real” or “not yet real.”  
26  I have retained the artist’s use of the feminine possessive adjective here in spite of its anachronistic, potentially 

misogynistic, connotations. 
27  Ta’aroa was/is the supreme creator god in (French) Polynesia. 
28  Today we would likely not use this exclusively male-gendered term. So, just as we saw earlier, Gauguin’s use of 

the phrase “tous les hommes” literally means “all men,” even if we might now prefer a more gender-neutral 

expression. 
29  Here, I translate celle-ci as “the latter” but it could instead mean “the following.” This ambiguity can’t be 

resolved from the manuscript, as one might have expected a colon after “the following.” But which the latter 

“natural one” is also not entirely clear.  
30  This phrase evokes the idea of the theological notion of God as including both the “infinitely small and infinitely 

big” articulated by 17th-century natural philosopher, moralist, and mathematician, Blaise Pascal, in his celebrated 

Pensées. Also, relevant, Pascal composed his text after undergoing a religious illumination and reconversion to 

Christianity, and later, specifically, to Jansenism.  
31  La Bruyère, author of Les Caractères, was another famous 17th-century moralist. 
32  This type of contemporary mathematical (often, positivist) terminology returns again and again in this 

manuscript. Readers unfamiliar with such vocabulary are advised to turn to general or advanced books on geometry 

and logic, of which there are obviously countless titles.  
33  Gauguin uses the singular, ring, due to the astronomical limitations of his time, whereas we today know there are 

multiple rings around Saturn.  
34  This clear manuscript break appears to connect to the passage above concerning the Chinese view of Western 

biases. 
35  This fragment is connected no doubt to the other reflexive verb and the stand-alone reflexive pronoun “se.” 



 
36  This passage recalls Lucretius’ classical theory of the natural world’s formation as what occurs when random 

atoms swerve away from innumerable other, eternally falling atoms. See his De rerum natura. 
37  Ahura Mazda was the supreme god of goodness in Zoroastrianism, whose main prophet/interpreter was 

Zarathustra. His principle rival, the analog to the West’s devil or Satan, was later named Ahriman. 
38  In astrology, the 12 signs of the Zodiac are subdivided into still further categories called Decans. 
39  Another astrological term for a type of “mover and shaker.” 
40  A term for God used in Daniel 7:9 
41  Eonian comes from the word “eon” and denotes exceedingly long periods of time in geological and religious 

contexts. 
42  Literally, de la grande année. More arcane astrological vocabulary for those acquainted with it.  
43  Amenti is a non-physical region governed by Osiris, the Egyptian lord of the dead, and composed of fourteen 

sections. Iti is the dwelling place of the God Amen or Amoun, the hidden or secret god. 
44  In the manuscript Gauguin draws this letter and does not write the word “Cross.” 
45  Kronos was of course the prehistoric god of Time which preceded all the Olympian Gods. 
46  One of the judges in the Greek Underworld along with Minos and Aeacus. In mythology he was a king of Crete, 

known for being wise, but later also characterized as very strict.  
47  Gauguin misuses the feminine article here as the equinox-related term for a “meridian” is “le colure.” 
48  An extremely esoteric term hard to define or investigate, except perhaps in Gnostic texts. Grosso modo, it means 

the highest powers from which Christ ostensibly descended. In botany it also seems to designate some important 

part of fern plants. PG thus appears here once again to link the most advanced science jargon of his time to the most 

ancient, arcane, and primarily religious or sacred discourses.  
49  Gauguin does not italicize this title here, as he does elsewhere, but he refers to the same canonical religious text 

from another culture. But it’s not absolutely clear which one.  
50  Gauguin continually uses the term “caractère” here and other places to mean, in astrological lexicon, character, 
personage, personality, phase, stage, even social type, as in 17th-century French moralist literature. It is used here to 

allude to a metamorphosis, an evolution.  
51  Our assumption here is that he means the Avesta the principal language and source of canonical texts of 

Zoroastrianism. 
52  This suggests a homology between the philosophical notion of reason and the social one, the imperative, of 

seeming/being serious, at all times. To be a serious thinker, in other words, one must be rational: pure Cartesianism 

in its 19th-century, positivist guise. 
53  In 19th-century France, this term described a literary current exemplified by poets like Théophile Gautier in 

Spirite and Gérard de Nerval in Les Filles du feu and Aurélia. They imagined ghosts, time travel, reincarnation, and 

similar supernatural events and perceptions from and of beyond the grave. André Breton described this current as an 

inspiration and precursor of the Surrealist movement. 
54  This famous pronouncement made by Saint Augustine -- “I believe because it [God] is absurd” – forms the crux 

of blind faith; that is, faith which shuns reason and makes what Kierkegard will similarly call later in the 19th 

century the true Christian’s leap of faith.  
55  Hebrew for Joshua. 
56  In French “discussion,” like the verb “discuter,” always implies actual debate, not “mere” discussion. 
57  This section of the manuscript is hopelessly convoluted and repetitive, no doubt inadvertently by Gauguin. The 

reader need only look at the original to see the problem.  
58  Here too, Gauguin seems unable to underline, that is to say, emphasize his points pictorially, with any normative 

consistency. We have tried nonetheless to continue to respect the manuscript in this regard.  
59  Throughout this piece, Gauguin uses the adjectival and adverbial forms of the word “progrès” to refer to gradual, 

i.e. slow but sure, movements of animate beings towards some type of perfection or ideal. I have used other related 

terms, e.g. “progressive,” to make this English translation read more smoothly whenever possible. 
60  Gauguin refers here to Latin for Easter, pasquale, as he will a few lines later. 
61  An interestingly ambivalent term here, as it applies both to the earlier theologians who correctly saw the 

symbolism of scripture, as well as Gauguin’s Symbolist contemporaries. 
62  In spelling infaillibilité incorrectly as “infaibilité,” he may be punning, consciously or unconsciously, on the word 

“faible” (weak), as in the weakness of this doctrine.  
63  An 18th-century French mendicant canonized in 1881, not much earlier than when Gauguin wrote the present 

work. 
64  This famous collection of critical essays about the Catholic Church addressed to an imagined provincial reader 

was composed the same Blaise Pascal who authored Pensées cited above. Clearly, Gauguin admired him as being a 



 
true believer, eminently rational mathematician and philosopher, and strong critic of contemporary religious 

practices in his time, the 17th century. 
65  Latin, literally: fallen dead body. This motto is still used by Jesuits to indicate the kind of blind allegiance or faith 

recommended, if not actually required, of their priests to the Order, its leaders, and its rules. 
66  Descartes’ work stressed the importance of this notion of a tabula rasa or “clean slate.” It set the stage for a more 

logical, empirical view of the world. It thus seems particularly apt that Gauguin would use it here, in his own 

modern plea for a Catholicism based more firmly on science and reason, Cartesian logic in a word.  
67  Once again, in the 19th century the word “science” can mean knowledge in general, as in the Latin, Scientia. Or 

more precisely, with the advent of more and more modern disciplines, science in our contemporary sense of the 

word.  
68  The French adjective “animal” can be translated, depending on context, as “animal,” “animalistic,” even 

“bestial,” underscoring the essentially biological, animal-nature of all human beings.  
69  It is tempting to see the Holy Family or Holy Trinity in these three Xs spaced as they are on the page. This type 

of typographical experimentation is precisely what his friend Symbolists like Mallarmé were practicing at the time. 

See the latter’s “A Blow of the dice”/ “Un coup de Dés” (1897). 
70  The British would call this simply a Chinese puzzle. We prefer an Americanized translation of it here. This is 

meant to imply a convoluted brain teaser.  
71  R no doubt for “réponse”/ answer. Thus, we translate as A. 
72  Let us recall here Victor Hugo’s 1862 novel Les Misérables, its protagonist Jean Valjean’s story, and that 

author’s powerful critique of capital punishment, poverty, and social injustice. The reader should remember here too 

that Gauguin’s grandmother was the pioneering socialist Flora Tristan, who held a certain number of similar anti-

establishment views, and worked to advance many other related, working class causes. 
73  This concept of the honest man or “honnête homme” was the 17th-century ideal for upper class French men to 

attain. It included not just proper behavior, but wide-ranging knowledge of everything from the classics to correct 
étiquette. 
74  As Elizabeth Childs indicates, Gauguin served as the editor-in-chief of the pro-Catholic newspaper Les guêpes in 

Tahiti. To the delight of its readers this publication often attacked the local Protestant community. See her article 

“Gauguin as Author: Writing the Studio of the Tropics,” The Van Gogh Museum Journal (Winter 2003/04): 78. 
75  Here, unlike often above, we translate “secte” not as “cult” but more particularly as “denomination.” The idea 

centers on sects within a larger unit. Usually in French, “secte” means “cult,” whereas as “culte” means “sect.”  
76  Since Descartes’ time, “le bon sens” has mostly been translated as “common sense.” Here, however, one might 

also think of this phrase as meaning “good sense” to stress the scientific, experimentally founded, nature of what 

Gauguin refers to in this case. Nonetheless, for consistency, I’ve chosen common sense.  
77  One of four curious uses of the equal sign by Gauguin.  
78  The four so-called principal or cardinal virtues, going back to Plato, are prudence, justice, fortitude, and 

temperance. Christian tradition added three more virtues to these classical ethical ones: faith, hope and charity.  
79  This term signifies groups of “missionaries.” 
80  So famous is this quote by Louis XIV — “I am the State” — that it is typically kept in the original French. 
81  Again, “esprit” can mean here “spirit” or “mind,” as we have seen since this essay’s opening title. 
82  The mark crossing out this phrase is in pencil; the deletion is not by Gauguin. 
83  “Peter’s Pence” refers to donations or payments made directly to the Holy See of the Catholic Church. 
84  A phrase likely used here to describe small foreign children who receive school donations to help in their 

conversion to Christianity. 
85  “Good will” normally translates as “bonne volonté.” But often in this essay Gauguin refers to it simply as “bon 

sentiment,” or good feeling, strictly speaking. 
86  This entire passage, which extends over these next several, final pages recalls the socialism and proto-feminism 

of his grandmother Flora Tristan. Tristan was not necessarily against the very institution of marriage, however, as 

her grandson appears to be in this document.  
87  Gauguin’s term for a brothel here, “Lupanar,” is in fact the preferred Latinate euphemism at the time, more than 

even “maison close,” both of which were preferable to “bordel.” It refers to the celebrated brothel at Pompeii. 
88  The journal for the official Court Record at the time.  
89  One of the finest and best-known high schools, lycées, in Paris. Countless illustrious alumni have studied there 

over the centuries.  
90  A reference to the famous Biblical injunction.  



 
91  One of the most famous poetic verses every French pupil learns is from Villon’s celebrated lyrical ballade about 

the passage of time, and the good old days before young woman’s beauty disappears. Its refrain is “Mais où sont les 

neiges d’antan?” // But where are the snows of long ago? Gauguin’s ironic tone is palpable here. 
92  A final visual sign composed of varying line lengths, perhaps to denote the disappearance of his inspiration and 

termination of his basic argument. As mentioned at the start, this could be a pictorial way of evoking a sort of 

descent or finishing-up of Gauguin’s argument; a visual peroration, if one prefers. Coincidentally, Victor Hugo, in 

one of the best -known poems in Les Orientales (1928), and one of his earliest big successes and landmark text of 

so-called Orientalist literature, did something similar. In an eponymous poem about evil spirits in the Arabic 

tradition known as les djinns readers follow the arrival, then disappearance of these djinns by means of verses of 

changing lengths. It begins with verses of two syllables and grows/rises to ones with ten, then recedes back to two 

syllables before ending. He creates thereby a kind of visible crescendo and decrescendo, as Gauguin perhaps 

attempts to do here, wittingly or not. Obviously this hypothesis may be rejected if the reader does not recognize or 

accept the line variation at the end of Gauguin’s document we posit here. 

 

 

 

Translation and endnotes by  

 

Stamos Metzidakis 

Professor Emeritus of French and Comparative Literature 

Washington University in Saint Louis 

 

New York City, March-April 2023 

 


	Modern Thought and Catholicism By Paul Gauguin
	Credit and Attribution


